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Part 1.  Created Man: In the Image of God 
 

Creation Fundamentals 
 

1. Genesis 1 defines two fundamental categories (kinds) of beings: 

 The Creator – the Personal, Self-Existent Creator of beings 

 Creatures – beings created by the Creator  creature-beings. 
 

 

 
 

 
 

 

 
 

 
 

2. Genesis 1 defines two fundamental categories (kinds) of created beings: 

 Creatures not made in the image of God (i.e., creatures not made after “God’s kind”) 

 Creatures made in the image of God (i.e., creatures made in the likeness of “God’s kind”). 
 
 

 

 
 

 

 
 

 

 
 

 

 
 

 

 
 

 

 
 

 

 
 

 

 
 

 
 

 

 
 

 

 
 

 

 

3. The physical ‘creature-person’ called man holds an absolute, clear, and sharp distinction relative to 

all other physical creatures. 

 “in the image of God”:  an “image” represents the original or authentic reality of that which is 

being ‘imaged’ … in this case man “represents” God both in His creation and to His creation. 

 Man represents God to creation – man is to mirror something of God’s nature in creation and 

to assert something of His authority over creation via his assigned dominion stewardship. 

 “in the likeness of God”:  a “likeness” resembles the original or authentic reality of that which is 

being ‘likened’ … in this case, man “resembles” God in His creation. 

 Man resembles God to creation in his position of superiority and fear (Gen. 9:2; Ps. 8:5-8). 

Comment #1: 

The “kind” distinction of man is emphasized clearly and with deliberate force through a very 

particular linguistic order in the delineation of created beings in Genesis 1.   

Further, this linguistic order connotes a profound uniqueness of “God kind” creature-persons. 
 

The “kind” distinction between creatures IN the image of God and creatures NOT in the image of 

God (i.e., the distinction between creature-persons and all other creatures) is clearly and 

poignantly articulated by the repeated phrase “according to their kind”.   

This phrase appears ten times in Genesis 1, and in each instance it refers exclusively to a class either 

of plants (3 times) or of creatures (7 times) NOT created in the image of God.   

Examination of each occurrence of this phrase in reference to creatures reveals that its use always 

refers to broad “family categories” that exist and function (live and reproduce) within bounded 

variation of potential for genetic diversification within the created limits of an individual “kind”. 

“Then God said, ‘Let Us make man in Our 
image, according to Our likeness;’  …   

And God created man in His image, in the 
image of God He created him; male and 
female created He them.”  Gen. 1:26-27 

“Who … does not know that  
the hand of the LORD has done 

this, in whose hand is the life of 
every living thing, and the breath 

of all mankind.”  Job. 12:9-10 

To be “created in the image of God” carries two profound inferences (truths): 

 That man is “created” means he is a “creature” 

 That man is “created in the image of God” means, at minimum, that he is a “person”. 
Conclusion:  Man is uniquely, with respect to all other creatures, a “creature-person”. 

This is a truth of profound significance with far-reaching implications. 

Note:  The Creatorship of God establishes a real, 

decisive, and everlasting distinction between 

Himself and the whole of created reality.   

It also accentuates the foundational truth that He 

holds an undeniable sovereignty and an essential 

worth-ship that is to be recognized by all creation.  

Note:  Creature-beings are neither autonomous 

nor independent beings – they possess 

contingent and derived being … existing only 

by the determinative will and creative action of 

the Personal Creator who creates all things for 

His own glory, whether animate or inanimate. 

“For from Him and 
through Him and to 
Him are all things.  

To Him be the glory 
forever.”  Rom. 11:36 
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 Man resembles the Incarnate God appearing in creation, resembling the virgin-conceived 

Son-Redeemer whose entrance into the human race was purposed from before creation.  

 Point:  the image of God pertains to both what man is (in the essence of his being) and what man 

does (in his purposed duty and function). 

 In every arena in creation where man is present, the image of God in His awesome and 

fearful nature is manifest through some particular means and to some qualitative extent. 
 

 
 

 

 
 

 

 
 

 

 
 

 

 

 

 

 
 

 

 
 

 

4. There are two categories (kinds) of creatures made in the image of God:  

 Angelic beings – beings created with a principally “soul-spirit” unity 

 Human beings – beings created with a holistic “physical + soul-spirit” unity. 
 

 
 

 

 
 

 

 
 

 

 
 

 

 
 

5. Since God is Creator and man is an image-bearing “creature-person”:  

 Man owes his existence entirely to God – he has a derived and dependent existence … the 

profound Creator-creature distinction, along with man’s “image of God” essence, places man in 

the position of having a clear and inescapable accountability before his Creator 

 Man owes an unqualified allegiance to God – he is a reflector of the Creator’s glory, not a being 

with independent or self-derived-glory  

 Man is before God as a creature “under law” – he is not in any sense a “law unto himself”:  

 Prohibition concerning the tree of the knowledge of good and evil stands as a clear and 

decisive physical reminder that man is a creature “under law”.  

 Man exists to fulfill Creator-defined purposes – he is not a being at liberty either to impugn God’s 

purposes or to unilaterally conceive and define his own “life-purposes”  

 Man’s continued physical existence is entirely in the Creator’s power (hand) – he does not 

independently control his own life-outcomes nor his own life-destiny.  

 Man sustains an intimate relation to his Creator (a person-Person relationship); the aspirations of 

man’s soul find satisfying fulfillment only through realization of communal fellowship with God. 

Comment #2:   

In stark contrast with all other creature-beings, man is NOT made “according to [his own] kind”.   

Rather, man IS made according to “God’s kind”––created in the “image and likeness of God”.   

This phrase is attributed only to man, and it distinguishes him among all created beings as existing 

in an absolutely unique and specially created class of physical creature-beings.  
 

We read four times in Genesis 1 that man is made uniquely as a “God kind” creature:  

vs. 26, “in Our image”;   vs. 26, “according to Our likeness”;   

vs. 27, “God created man in His own image”;   vs. 27, “in the image of God He created him”.   

This ‘four-time-repeated’ fact about the essence of man’s “creature-person kind” emphasizes the 

uniqueness of the human “creature-person kind” vis-à-vis the whole of all other created kinds. 
 

Note:  By comparing Gen. 5:1 with Gen. 9:6 we can observe that the expressions  

“in the likeness of God” and “in the image of God” appearing in Genesis 1:26-27  

appear to describe man’s “kind” in terms that have a quite parallel sense. 

Comment #3:   

The Scriptures nowhere state explicitly that angels are created “in the image of God”.  

In fact there is only rather scant detail in the Biblical record about the creation of angels.   

However, they are most certainly created beings, and it appears abundantly evident in Scriptural 

accounts that they are creatures functioning in every way as creature-persons, interacting with both 

God and man as persons in manners entirely compatible with a full complement of personal 

attributes.  Furthermore, in every instance where the Scriptures speak of the appearance of angels,  

they are portrayed as manifesting such essential personal qualities as communicative ability,  

determinative choice, emotional responses, affection, engaging in willful worship, etc. 
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Man Created in God’s Image: Anthropological, Ethical and Gospel Fundamentals  
 

Fundamental fact:  As God is an intelligent, self-existent Creator and the ultimate First Cause of all 

things, there can be no forms of living things apart from His creative design and power.  This is an 

inescapable fact of logic and science, readily argued from such fundamental principles as the law of non-

contradiction and the law of cause and effect.  Furthermore, man is only able to discover and employ 

these epistemological principles because he is made in the image of God. 
 

Question:  What are some of the distinctive, necessary, and non-negotiable implications of man being a 

creature-person made after “God’s kind”? 
 

Basic Answers: 
 

Two core implications spring from the truth that man is made in the image and likeness of God.   
 

1. Man possesses, as an essential, intrinsic, and defining aspect of his ‘creature-person being’, a holy 

and eternal life principle:   

 Man’s life is sacred  creature-persons live and move and have their being under an abiding and 

universally-applicable “sanctity of life” principle  

 Man reflects, in some measure, personal qualities inherent to who God is in His personal essence.  

These qualities of personhood include, but are not necessarily limited to:  

 Self-consciousness:  

 Man is created with a “God-kind” level of “soul life” that is profoundly distinct from and 

vastly superior to any animal kind of “soul life”.  

 Moral consciousness:   

 Man is created with the law written on his heart (Rom. 2:14-15) 

 Man is created with an intrinsic, “internal-image” witness of conscience. 
 

 

 
 

 

 
 

 

 Capacity for abstract thought and logical reasoning  

 Capacity for communicative and relational interaction:  

 Man is created with an upright posture, a relational position suited for ‘face-to-face’ 

communication – a “likeness” corresponding to intra-Trinitarian communication. 

 Capacity for emotional sensitivity and expression (e.g., joy, fear, disappointment, etc.) 

 Capacity for aesthetic sensitivities (e.g., discerning and appreciating beauty, symmetry, 

coherence, order, balance, etc.). 
 

2. Man is, in the fullness of his ‘creature-person being’, fearfully and wonderfully made (Ps. 139:14).  

 There is an essence intrinsic to man’s existence that inspires awe, even reverence    

 There are characteristics inherent to man’s existence that are impenetrable to natural reason: 

 Man manifests simultaneously physical, mental, and spiritual aspects of being, and no sharp 

boundaries of demarcation separating these three aspects can be discerned  man is 

fundamentally a ‘physical + soul-spirit’ unity. 

 Man manifests physical appetites, mental-emotional appetites, and mental-spiritual 

appetites … and these appetites do not function in separated, non-overlapping domains. 

 Man has body and personality, yet these two distinctive aspects cannot be separated 

without destroying the continuing life-function of both … they must be understood as 

having a unitary existence within an embodied soul.   

 Man has mind and a brain, yet these cannot be divided, and they are most certainly 

wholly beyond possible surgical separation.   
 

 conscience = a created, “soul-spirit voice” that communicates an 

“approving-restraining” force to one’s mind and one’s will 

 conscience = a created, “soul-spirit voice” that communicates a 

moral judgment regarding one’s actions, motives, and thoughts. 

Scripture 
speaks of 

God trying 
(testing) the 

mind and  
the heart. 

Ps. 7:9; 26:2 

The exalted 
conception of 

man in his 
created essence 

detailed here 
accents the 

gravity of man’s 
potential 

rebellion against 
his Creator;  

that is, the horror 
of eternal 

damnation. 
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Further Perspectives: 
 

 As God is a personal being, so man is created as a personal being – a “creature-person” being.   
 
 

 

 
 

 

 
 

 

 
 

 

 
 

 

 
 

 

 
 
 

 As God is Spirit, so man is created with an intrinsic spiritual essence – an essence that at 

minimum allows for interactive and affectionate fellowship with the Creator who is Spirit, plus an 

essence that includes both self-consciousness and moral consciousness. 

 As God is a rational, communicative being, so man is created with rational, communicative 

capacities – created with capacities suited for relational communion with the Creator as well as 

with fellow “God-kind” ‘creature-person beings’. 

 As God is an eternal being, so man is created possessing an eternal existence. 

 As God exercises self-will, so man is created with capacity for self-will and self-determination. 

 As God is supreme sovereign over all creation, so man is granted a measure of sovereignty as the 

Creator’s representative steward in creation – man is created to function as a dependent and 

responsible steward-sovereign … to function with a Creator-assigned stewardship under the 

absolute sovereignty of the Creator. 
 

 

 
 

 

 
 

 

 
 

 
 

 

 
 

 

 
 

 

 
 

Created Man: Further Characterizations  
 

God created man in a state of absolute excellence – a state of being termed by the infinitely perfect 

Creator as “very good”.  We conclude therefore that: 

 God created man in a state of absolute moral excellence:  man was created with moral excellence 

and integrity, and without any moral stains or shortcomings.  

 God created man in a state of absolute spiritual excellence:  man was created with only holy 

dispositions, and without any hostility or animosity toward the holy Creator.  

Comment on Personhood 

Personhood implies some measure of independence – if not absolute, then at least relative.  

Absolute independence is possessed only by the Creator … creatures necessarily possess only 

relative independence.  Creatureliness demands that the independence implicit in personhood is 

neither total nor absolute.  Yet there is intrinsic to creature-persons an independence that includes 

the exercise of reason and will by which one indulges determinative choices  

under God’s over-arching sovereignty.  To be a person means that each creature-person has a 

relative, “under God” responsibility for shaping/directing one’s individual life.   
 

Man’s “creature-person unity” is a mystery that man can only plumb to the degree that the 

Creator “lifts the veil”.  We must accept that many aspects and implications remain hidden.  

However, whatever is revealed is to be received, believed, and integrated into how we,  

as persons, exercise our derived independence to “live and move and have our being”  

in this present reality that is wholly defined and governed by the Creator. 

Further Comments regarding Personhood 

There is a profound and impenetrable element of mystery pertaining to the expansive reach of the 

truth that man is created in the image of God.  However, the fullness of all that is entailed in man 

as a ‘creature-person’ is only perplexing to us as created beings, for to God all things exist with 

full clarity of designed unity of essence and purpose.  The indescribable fullness of all that is 

implicit to the essence of man’s being in the image of God is ordained primarily and ultimately 

for the excellence of the Creator’s own eternal glory. 
 

The central anthropological mystery of man as a “creature-person” also undergirds God’s  

salvific work in rescuing fallen man, and of bringing regenerated creature-persons  

into full conformity to the image of Christ, the Incarnate Creator.   

Our finite understanding of both man and the Gospel rests on keeping the Creator’s  

defining description of the creation of man in clear focus.   

It is essential to answering with Biblical fidelity the question, “Who is man”?  
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 God created man in a state of absolute physical excellence:  man was created with perfect 

physical health, and without any inherent tendency toward deterioration, sickness, or death.  

 God created man in a state of absolute functional excellence:  man was created with perfectly 

fitted capacities to fulfill all the Creator’s ordained purposes, and devoid of any limitations with 

respect to even a single one of these purposes.  

 God created man in a universe of environmental excellence:  created man’s environment was 

pristinely excellent – without even a single, isolated deficiency that might limit man in the 

fulfilling of his charge to function as God’s designated steward of creation.  
 

 Man was created:   

 With a “God kind” personal essence – an essence defining what man is innately in his 

creature-person-being  

 With a “God kind” & “God-directed” expressive essence – an essence defining what man is 

purposed to do in his creature-person-being.  

Note:  The image of God combines both essences without separation as they are 
integral to defining a “God kind” creature – possessing essence + function (being + 
purpose); man is a purposively created being with a holistic physical + soul-spirit unity. 

 

1. What man is in his personal essence.  Man is a creature-person possessing:  

 Spiritual consciousness and spiritual inclinations  

 Intellectual abilities  

 Moral sensitivities and moral inclinations 

 Volitional capacity  

 Aesthetic capacities and sensitivities  

 Relational drives and dependencies.  

Note:  Man is to “image” (alt., to reflect  to represent and resemble) God in all of his 
defining personal essences – man is so designed to reflect in finite degree the essence of 
God who possesses all of these personal essences in infinitely glorious degree. 

 

2. What man is purposed to do in his functional purpose.  Man is a creature-person created to:   

 Worship the Creator  

 Live in relational communion with God and fellow man  

 Steward creation for the glory of God   

 Produce offspring after the “God kind”. 

Note:  Man, in his narrower behavioral-expressive essence, is to represent God functionally 
in creation.  This pertains to a functional expression toward fellow creatures of the “God 
kind” as well as representation of God as Master, Owner, and Ruler in the exercise of a 

vice-regency, a delegated ‘stewardship-dominion’, over “lower” creation. 
This is both man’s supreme honor and his sacred ‘privilege-duty’ under God and before God.  

Man is purposed to reveal to mankind and to creation, through tangible and intangible 
expressions, aspects of God’s sovereignty, His providential care, His compassion,  

His goodness, His kindness, His creative purposes, etc. 
 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

Comment:  The relational connections man engages, whether with God, with fellow-man, 

or with nature, ought to be properly balanced and prioritized.  Neither direction should be 

suppressed in fulfilling man’s purpose-duty under the Creator’s authority. 

Each relation should be seen as interconnected and indispensable if man is to  

dutifully fulfill his functional purpose as a “God kind” creature.   

In fact, careful reflection concerning man’s creation in God’s image reveals that man ought 

neither to escape from nor retreat from engaging the full complement of these relational 

connections in the expression of daily life as a creature in God’s creation. 
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 Man was created:   

 A spiritual being – created a rational, moral, and immortal being 

 A physical being – created with an earthy constitution housing a soul-spirit essence. 

 Male and female: 

 Created identical with respect to beings of the “God kind” 

 Created with distinct functional and relational differences 

 Created as “image bearers” capable of producing offspring after their same kind 

 Created with individual and equal capacity to engage in reciprocal, personal 

communication, both with God and man 

 Created with both gender complementarity and sexual complementarity; 

 A male-female creative order that is in decided contradistinction to  

   gender egalitarianism and sexual egalitarianism 

 A steward-sovereign being – created to exercise steward-dominion over “lower” creation 

 A relational being – created with relational inclinations, dependencies, and responsibilities: 

 Toward God 

 Toward man 

 Toward nature. 
 

 

 
 

 

 
 

 

 
 

 

 
 

 

 

 

 

 
 

 

 
 

 

 
 

 

 
 

 Man was created:   

 In a state of soul-spirit integrity; possessing a true knowledge and a right understanding  

    (integrity: authentically whole in all respects; complete; without lack or defect) 

 In a state of moral innocence; possessing right thoughts and right dispositions 

 In a state of holiness; possessing “whole being” perfection and glory. 
 
 

 

 
 

 

 
 

 

 
 

Comment:  The relational directions and dependencies noted above should be understood 

as needing expression in the light of man being a creature who “images” God.   

 God seeks and enjoys fellowship with man, communicating loving goodness and 

grace to man, and this communicative manner and desire is to be reciprocally 

reflected in man’s seeking and enjoying fellowship with God.   

 God enjoys an intra-Trinitarian fellowship within the Godhead, and this is to be 

reciprocally reflected in man’s ‘intra-man’ relationship with his fellows.   

 God has supreme dominion over all creation and exercises it for His glory, and this 

exercise of dominion is to be reciprocally reflected in man’s steward-dominion over 

lower creation, conducting his assigned stewardship for the Creator’s glory. 

To be created by God is to be related to God.   

To be created in the image of God is to be created in relational connection  

with all “God-kind” creatures. 

To be created male and female is to be created with potential for complemenatarian  

sexual relationship with a “God-kind” creature of contrasting gender.   

To be created by God in His image and likeness is to exist with an assigned functional  

duty of serving as a worshipful vice-regent over lower creation. 

“and that you put 
on the new man 
which is created 

according to God, in 
true righteousness 

and holiness.”   
Eph. 4:24 (NKJV) 

“   God created man … 

after His own image and 

likeness, good, righteous, 

and holy, capable in all 

things to will agreeably 

to the will of God.” 
Belgic Confession (1561) 

Art 14 (part 1) 

 [Man’s] understanding was adorned 

with a true and saving knowledge of his 

Creator and of spiritual things 

 his heart and will were upright 

 all his affections were pure 

 the whole of man was holy 
Canons of Dort (1619) Head III & IV; Article 1  

Note:  God’s 
creation of two 
creatures with 
either of two 

singularly 
definable 
genders 

involved a 
DNA-level, 

differentiated 
chromosomal 
composition.  

Thus, gender is 
an endowed 

and immutable 
physical 

distinctive 
purposed for 

each person by 
the Creator.  

As such, gender 
is inherently 

not subject to 
transformation.  

Rather, it is 
innately and 
immutably 

determined at 
conception, 

and therewith 
imposes an 

accompanying 
differentiated, 

personal 
responsibility 
of honor and 

dutiful exercise 
under and 
before the 
sovereign 
Creator. 
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Appendix: Created Man and Relational Implications 
 

As already noted, God created man with a gender distinctiveness, and He did so in a deliberate and 

specifically noted sequential order – first one man and then one woman, both created on the same day (the 

sixth day) of creation week.  Both the man and the woman were creature-persons created in the image and 

likeness of God – each held a common dignity and a like relational position before and toward the 

Creator.  Yet, the intentional created order differentiated the position of relational responsibility both 

under God and inter-relationally as creature-persons.  Some of the implications of this specific order, 

along with associated prescriptive communication given to the man before creation of the woman, are 

illustrated below.  The essentials communicated in these schematics pertain to timeless and universal 

truths that rest on, and are firmly rooted in, God’s very purposeful, precise, and prescriptive order of 

working in creation – an order revealed and amplified further with quite inescapable specificity in the 

breadth of His eternal Word. 
 

Note:  To abandon the truth that man is a “created-person-being”, and to postulate that man has only a  

chance origin, is to understand man as holding an existence without meaning and without destiny. 
 

To hold a purposive origin––is to possess a purposive life––and to know a purposive destiny. 
 

To have a chance origin––is to possess a purposeless life––and to know only a lifeless destiny. 
 

To propose a ‘life scenario’ of man as holding a chance origin, and yet knowing  

meaning, purpose, and a hopeful destiny in life, is to postulate a logical absurdity,  

for one cannot legitimately speak of an effect that is greater than its cause. 

Summary Notes and Priority Truths 
 

The Creator-creation distinction is an irrefutable and undeniable fact of 

science and philosophy, and stands as the singular most important  

distinction to be respected in all reality.   

And, with even greater relevance and importance, the most foundational, 

most profound, and most essential principle that any creature-person (man) 

can embrace is that of their Creator-creature distinction. 
 

Furthermore, the following conclusions are indispensable foundations  

to a correct understanding and communication of the Gospel. 

 Man was created by God – created in ‘whole-person’ perfection … 

created with both physical and moral perfection. 

 Man was created for God – created for God-ward purposes involving 

a worshipful stewardship in the created sphere … as a duty-bound 

steward for the Creator’s glory. 

 Man was created for relationship with God – created in the Creator’s 

image and likeness for reciprocal relational expression and 

experience under and within the parameters of the Creator’s rule.  

 Man was created male and female – two persons of equal “in the 

image of God” essence, yet of distinctly unique gender … two 

creature-persons joined by their Creator in a “one flesh” union and 

enjoined with the commanded purpose of generational expansion of 

creatures in their own endowed image.   

Priority Point  
 

Although all persons are 
born through a pre-natal, 

biogenetic process in a 
mother’s womb, which 

functions under the 
Creator’s design and 
control, yet the very  

'life-seed’ of every person 
derives from a special  
act of creation by the 

Fountain of Being. 
 

“The Spirit of God has made 
me, and the breath of the 
Almighty gives me life.” 

Job 33:4 
“Thus says God the LORD, 
who created … the earth, 

who gives breath to people 
on it and spirit to those 

who walk in it.” 
Isaiah 42:5 

“Thus declares the LORD 
who … lays the foundation 
of the earth, and forms the 
spirit of man within him.” 

Zechariah 12:1 
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There is a duality of inter-personal, communicative 

connections existing between all persons in God’s 

created order.  The priority relational connectivity for 

each creature-person is with the Creator.   

Then, even as man is created in the image of God, 

with innate “relational capacity”, there is a 

corresponding dual creature-person relational 

connectivity between the two gender-distinct persons 

in God’s instituted order for marriage.   

 

With respect to the indicated created order, and its 

prescriptive Biblical elaboration in several NT texts 

(cf., Gen. 3:16; I Cor. 11:3; Eph. 5:22-33; Col. 3:18-19), 

there is an “authority–respect” order the flows ‘top-down’, 

and a “submission–honor” order that flows “bottom – up”. 
 

Important. Note:  No culture can ever destroy the 

order that God purposely designed and established 

in His sovereign and orderly work of creation. 
 

 

 

 

 
 

A critically-key “created order” text is Gen. 2:18: 

“Then the LORD God said, ‘It is not good for the  

man to be alone; I will make him a helper  

suitable for (lit., corresponding to) him.’ ” 
 

 

The creation account speaks pointedly, inescapably, 

and critically regarding two primary relationships, 

detailed in weighted order in Genesis 1–2: 

 the Creator–creature (man) relationship;  

 the man/husband–woman/wife relationship. 
 

As noted earlier in this outline study, the Creator-

creature distinction is of absolute priority for each 

person to confront and to dutifully acknowledge. 

Secondarily, the marriage relationship is the most 

basic and peculiarly-special among all inter-creature 

relationships implicit to the created order.   

God made woman (Eve) from Adam, after Adam, and 

for complementarity to Adam, yet as a person before 

God of equal relational identity as Adam … equal 

implying without an iota of personal inferiority.  

Nevertheless, and most importantly, the man and the 

woman were created with distinct physiological and 

psychological differences – divinely-purposed 

differences appropriately fitted to each gender for 

their unique roles within God’s created order.  
 

Comment:   

Love is a force that operates in the soul, disposing the 

desires of the heart and directing the inclinations of 

the will … love is an ‘ethical soul-force’ operating in 

a life – one that hinges on and pivots on commitment.  

There is a Spirit-fueled commitment implicit to love. 

 

 

The referenced “correspondence” or “suitability” refers to 

an intended relation of “complementarity” between the 

man and the woman in their instituted “one flesh” union.   

It can be helpfully illustrated by importing the idea  

of the complement of an angle in geometry.   

The complement of a primary angle is specified as that 

associated angle which completes the full, but unitary, 

domain of a quadrant.   

In this respect, the man (husband H) and the  

woman (wife W) form a completed unity in which  

the wife has a corresponding (suitable and complementary) 

relation to the husband.   

The dominance of one angle with respect to the measure of 

the other, as applied to the husband-wife relationship,  

is to be exercised in consistent respect for other  

diagrams undergirding God’s design for the marital 

relationship under His created order.   
 

Note:  The angular range in each relationship, which varies with  

             context and mutual agreement, should respect:  

 absence of any inference of personal superiority/inferiority;  

 the exercise of the husband’s responsibility, devoid of any 

semblance of compelled subjugation, distinctly upholds: 

 respectful accordance of the created order;  

 respectful accordance with God’s law (Word); and  

 respectful accordance of the example of Christ’s love. 

 the complementary contribution of the wife is one that is 

active, voluntary, wholehearted, joyful, and “suitable”;  
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Part 2.  Fallen Man: A Substantive Characterization 
 

Fundamentals  
 
 

 
 

 

 
 

 

 
 

 

 
 

 

 
 

 

 
 

 

 
 

 

 
 

 

As the Scriptures make abundantly clear, sin and death entered into the physical sphere of the Creator’s 

“very good” creation through a perpetrated “deciding for himself” action by Adam.  As the first man, and 

therefore ordained as “representative” man, Adam was the “federal head progenitor” of the whole race of 

human-kind creature-persons.  Because of Adam’s “free choosing of the mind”, and because of his 

assigned stewardship under the sovereign governorship of the Creator, and because of the creational, 

“generational-kind” principle of life”, the entire line of mankind was under promised sentence of the 

curse of sin  the judgment of dying and death.   

Note:  For an elaboration of the origin of evil in God’s “very good” creation, and the consequent 

judgment of death because of sin, the reader is encouraged to refer to the last section (Part 4) in 

this report titled “The Origin of Evil: A Biblically-Reasoned Synthesis”. 
 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

Some Defining Basics 
 

 It is a most logically evident fact that man, as a creature-person made by the Creator in the Creator’s 

very own image, holds an inescapable accountability before the Creator. 
 

 Sin is a violation of God’s Law – a categorical imperative issuing from the moral perfection that 

defines His very essence of Being.  As such God, in the expression of His supreme moral authority, 

binds and commands all creaturely responses to both full devotion and absolute submission to His 

Law.   
 

“And the LORD God commanded 
the man, saying, ‘From any tree of 
the garden you may eat freely; but 
from the tree of the knowledge of 
good and evil you shall not eat, for 

in the day that you eat from it  
you shall surely die.’ ”   

Gen. 2:16-17 

“When the woman saw that the tree was good for food, 
and that it was a delight to the eyes, and that the tree 
was desirable to make one wise, she took from its fruit 
and ate, and she gave to her husband with her, and he 
ate.  Then the eyes of both of them were opened, and 
they knew that they were naked; and they sewed fig 

leaves together and made themselves loin coverings.”  
Gen. 3:6-7 

Comment:  What makes Adam’s transgression, and all sin, so serious and so grievous before God  

is that the creature-person made in His image uses God-created, very good and holy-purposed, 

capacities and powers to rebel against his Maker, and then to persist in willful actions that defame  

the Creator’s glory and are an affront to His authority – to His explicitly articulated Law. 

God gave man such splendid gifts to be used in glorifying Him and fulfilling holy, creative 

purposes – gifts purposively designed to endow the creature with joy, fulfillment, and 

satisfaction.  Yet, man has perverted these endowments, using them to despise, 

denigrate and deny the Creator, and to deprive Him of the glory due unto His name. 

“Therefore, just as through one man sin entered into the world, and death through sin,  
and so death spread to all men, because all sinned  …  death reigned from Adam … even 

over those who had not sinned in the likeness of the offense of Adam, …”   
For if by the transgression of one, death reigned through one, …   

So then as through one transgression there resulted condemnation to all men …   
For as through one man’s disobedience the many were made sinners …”  Rom. 5:12-19 

 

“For since by a man came death, …  For as in Adam all die, …”   I Cor. 15:21-22 
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 Since the Creator is a personal, holy, moral Being, rebellion against His authority is a moral 

transgression.  As such, sin is a transgression of creaturely ‘oughtness’ … it is something that ought 

not to exist in the encompassing reality of His omnipresence – it is a truly damnable offense.   
 

 Since God is immutable in His Being, and is so in His moral perfection; that is, in His Law.  As such, 

the bases of His consequent judgment of sin are neither variable nor negotiable – they are forever 

according to the inflexible stiffness and straightness of His immutably righteous Being  God must 

judge sin, He cannot deny Himself for wrath toward sin is integrally correlated with His holiness.   
 

Defining Sin 
 

 
 

 

 
 

 
 

 

 

 

 
 

 

 

 

 

 
 

The Nature and Effect of Sin: A Brief Explanatory Summary 
 

When Adam sinned:   

 A crime occurred: a criminal act was committed against sovereignly and justly decreed moral 

law, against a clearly articulated requirement of moral righteousness  morally innocent man 

became a condemned transgressor … guilty of committing an infinite crime.   

 Why an infinite crime?  Because Adam’s sin was a crime against infinite holiness and 

deserving of infinitely just recompense.  Therefore, it is a crime without escape from justice 

or a basis for negotiation of penalty.  Even an eternal lifetime of good works could never 

produce just payment to satisfy the righteousness of the divinely assigned penalty. 
 

 A debt was uncured: a debt of both allegiance and respect, of both obedience and worship, of 

both love and devotion, was incurred against absolute authority, impeccable goodness, and 

infinite worthiness  man became a bankrupt debtor … guilty of incurring an unpayable debt 

owed to absolute and supremely righteous authority, even authority justly worthy of demanding 

full payment without respect of persons.  
 

 A relationship was broken: a hostile action of rebellion against sovereign authority and ownership 

introduced alienation – a profound barrier of relational separation between the holy Creator and 

the unholy creature entered  man became a relational exile … guilty of breaking an infinitely 

valuable and precious relationship, one from which the alienated party has no capital to even 

initiate a movement toward restoration of relationship.  
 

 An enslavement took root: an allegiance to an alien, evil master assumed dominance in the soul-

spirit of the guilty sinner  man became a slave to damning inclinations … guilty of submitting 

allegiance to a creature above of and in place of the Creator, submitting to a creature in the stead 

of the very Master committed to full personal welfare and true soul freedom under His Law, a 

Law whose keeping held promise of infinite richness of reward.  
 

 A death penalty was imposed: an incurable principle of decay, deterioration, and dying infected 

the essence of man’s being  man became a creature dead in his sin, yet possessing an eternal 

existence … guilty of choosing death over life and of choosing alienation from the singular 

“fountain of being” over submission to a creature without power of being.  As such, man became 

hopelessly infected with a death principle in the essence of his being … man became a spiritually-

dead creature who, as a creature in God’s likeness, is yet in possession of an eternal existence.   
 

“Sin is any want of conformity 

unto, or transgression of, any law 

of God given as a rule to the 

reasonable creature.” 

WCF Larger Catechism, Q.24 

“Sin is rejecting or ignoring God in the world He created, 

rebelling against Him by living without reference to Him, not 

being or doing what He requires in His law – resulting in our 

death and the disintegration of creation.” 

New City Catechism, Q.16 

Perspective Comments   
We cannot properly understand the issue of sin and the consequences of the Fall without  

a principled understanding of the doctrine of God. 
We cannot meaningfully understand the need, the essentials, and the power of the Gospel without  

a definitive understanding of the nature and consequence of the Fall. 
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Biblical Underpinnings: Sin’s Devastating Consequences 
 

 
 

 

 
 

 

 

 

 

 
 

 
 

 

 
 

 

 
 

 

 
 

 

 
 

 

 
 

 

 
 

 

 
 
 

“The heart of man is deceitful and 
desperately wicked”  Jer. 17:9  (KJV) 

“… the heart of the sons of men is full of evil, and 
madness is in their heart while they live, and 
afterward they go to the dead”  Eccl. 9:13  (KJV) 

“Indeed, there is not a righteous man on 
earth who continually does good and  

who never sins.” 
“Behold, I have found only this, that God 

has made men upright, but they have 
sought out many devices.”  Eccl. 7:20, 29 

“For even though they knew God, they did not 
honor Him as God, or give thanks, but they 

became futile in their speculations, and their 
foolish heart was darkened.”  Rom. 1:21 

“And you were dead in your trespasses and sins,  
…  and [we] were by nature children of wrath  …  
even when we were dead in our transgressions,”   

Eph. 2:1-5 

Comment:  Sin is not something that is peripheral to man’s nature.  On the contrary,  

it is intrinsic to the present essence of man, innate and inescapably manifest. 

Even so, since we know that the Creator made man in His own image,  

which demands that he was created “very good” in the full essence of his being,  

and since man at his creation was therefore a being wholly righteous and totally free from  

any inclinations contrary to the Creator’s holiness, it is logically evident that a  

universal corruption called sin has invaded the essential nature of all mankind.   

Now the only occasion when this invasion could have occurred with universal effect was early 

after the beginning of creation, and the only agency through which this invasion could have 

been given access to enter with universal effect, was via a divinely-permitted, willful choice of 

the federal head of human-kind persons – even the ‘whole-race’ representative of mankind. 

Comment:  Sin, as it entered creation via the transgression of Adam, the progenitor of the entirety 

of the human-kind family, is not simply a violation of a minor principle relative to the eating a 

particular fruit.  Rather, the Creator-imposed, generational principle of life  

placed the whole of Adam’s posterity in a state of existence where all creature-persons  

in Adam’s family are as bad off as one in God’s image and likeness can possibly be. 
 

The point of consequence is: sin is not just a crime against the Creator, nor a debt owed to the 

Creator, nor even enslavement under an evil master who is committed to incessant  

opposition to the Creator and His “very good” purposes in creation.   

The Scriptures also define sin as a deliberate soul-infection of enmity toward God,  

even a decided internal motive to not retain God in a person’s thinking and acting.   

Now, since man is a creature endowed by the Creator with gifts designed for a most enriching and 

blessed experience under the Creator’s purpose and governance, and since he had been given the 

privilege of enjoying fullness of life under a most loving and gracious sovereign,  

the Creator-creature relationship became so corrupted by sin that a judgment of 

righteous separation of the Creator from the creature, along with a hostility of  

the Creator toward the creature, prevails in the created realm.   

If anyone doubts the truth of this hostility, just consider the circumstance of Christ on the cross, 

and His most heart-wrenching utterance to the Father, “why hast Thou forsaken Me?”. 

Adam and his posterity, judged with an inner bent toward self-choice and rebellious action, 

experience life henceforth with a ruling enslavement to a most heinous tyrant and  

function under an eternal sentence of righteously-rooted, wrathful judgment. 
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Dying and Death: Definitions and Distinctions 
 

Ques.  Why is there “death”? 

Answer:   

 Death and dying were not intrinsic to (entirely and necessarily absent from and foreign to) the 

“very good” creative state of God’s creative working. 

 The ‘death principle’ was a post-creative judgment inflicted by the Creator upon the whole of the 

physical sphere of His creative work. 

 Death is an intervention of judgment imposed by the Creator as a causal response to a specific, 

willful transgression undertaken freely by the first physical “God kind” creature, Adam.  

 God’s clear and explicit warning:  “the day that you eat from it you shall surely die.” 

 A direct transliteration:  “dying you shall surely die.” 

 A Hebrew idiomatic form:  “as surely as you eat of it, so surely shall you die.” 
 

Note:  The statement “the day that you eat from it you shall surely die” placed the first man under 

a Creator-mandated, dutiful obedience and a Creator-worthy submissive duty, the violation of 

which would be so grievous that death was deemed the proper judgment penalty by perfect justice 

and righteous omniscience.   
 

Ques.  What does it mean “to die”? 

Answer:   

 Dictionary answer:  “to die” = to lose life. 

 Important qualification:  A “God-kind” creature-person has an eternally-continuing existence.  

Hence, the proper sense of ‘loss of life’ requires careful delineation.  There must be a proper 

qualification of both the nature of life lost in death and the nature of the death experienced.   
 

 An answer based on the “creational” meaning of life:   

 Since death derives from an imposed judgment by the Creator because of a willful 

transgression of His creational ordinance by a ‘creature-person’, and since the most 

fundamental meaning of ‘creature-person life’ is personal and functional essence experienced 

in open and direct fellowship with the Creator, it logically follows that the fundamental 

meaning of death is a disruption, or even an extinction, of any possible relational communion 

between creature-persons and their Creator.  Alternatively: 

 Death involves a devastating corruption (alt., a disintegration and perversion) of that 

purposefully created personal essence and functional essence required to sustain 

“creature-Creator” fellowship  

 Death involves a direct ‘Creator-initiated’ withdrawal from any relational communion of 

‘acceptance-favor’ with the corrupted creature-person  

 Death involves a loss, removal, or extinction of the “fountain of life-function” as it is 

being expressed (as it is lived out) in a particular creaturely form and in a particular 

created sphere of existence.   

 Implication: as man is an integrated ‘body + soul-spirit’ being, experiencing different 

integrated spheres of life function as a physical + soul-spirit person, so also different 

sorts of death (loss of life essence) are possible.  
 

Based on the broader content of divine revelation we can identify three different “deaths”:  

1. Physical Death   

 God’s consequent judgment: “for dust you are and to dust you shall return” (Gen. 3:19): 

 These words obviously speak of physical (bodily) dissolution  

 This was an inevitable sort of ‘death-destiny’ experience for Adam and his posterity. 

 Loss of “body” life  separation of the soul/spirit from the physical (from the body): 

 Separation of the soul/spirit essence from the physical sphere of existence.   

 Accompanying loss (extinction) of relational communion with physical beings    
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2. Spiritual Death   

 Loss of relational connection (fellowship) with the Creator (who is Spirit): 

 The loss (extinction) of “spirit-Spirit” relational-life as it was being experienced by the 

“in the image of God” creature with his Creator within that graciously provided sphere of 

existence known at the beginning in the Garden  

 This was an immediate and cataclysmic ‘death-experience’ for Adam and Eve, evidenced 

and emphasized by a sudden and profound sense of “nakedness” (loss of covering).  
 

3. Eternal Death   

 Eternally catastrophic separation from the approving-accepting face of God, and extinction of 

relational (face-embracing) fellowship with God, and living (existing) forever under the 

condemning, disapproving scrutiny of omnipresent holiness:  

 This was a potential death for Adam before the Fall, and an immediate destiny for Adam 

and all of his posterity after the Fall and imposition of the Curse. 
 

 
 

 

 
 

 

 
 

 

 
 

 

 
 

 

 
 

 

 
 

 

 
 

 

 
 

Understanding the Fall … and its Effects 
 

The Fall affected man in the expression of his: 

 Spiritual essence:  man’s created inclination to love and respect God was corrupted, being turned 

into an inclination to despise God, and to express a hostile attitude toward God and spiritual truth. 
 

 Relational connection with God:  man’s relational capacity for fellowship with the Creator was 

cursed with: i) an ingrained aversion against worshipping God; ii) using “God kind” gifts to 

magnify self instead of God; iii) inclination toward the fashioning of self-made gods to supplant 

the authority of God; and iv) motivation to deny, disrespect, and curse God who is plainly 

apprehended as most worthy of praise.  
 

 Relational connection with fellow man:  man’s relational capacity with fellow man was cursed 

with an ingrained inclination to distrust and exploit/oppress his neighbor, even to hate him whom 

he is commanded to love as a fellow ‘creature-person-being’ with intrinsically common dignity.  
 

 Relational connection with nature:  man’s sensibility in regard to his decreed duty to rule over 

lower creation for the glory of the Creator, recognizing that all creation is His creation, is 

perverted, leading to an exploitation of nature for self-indulgent ends.  
 

 Moral essence:  man’s created capacity for moral discernment was darkened, and an inclination to 

suppress revealed moral standards, and invert right and wrong, took root in his soul-spirit.  

Comment:  The immediate consequence of spiritual death, along with the inescapable  

inevitability of physical death, carried devastating ‘soul/spirit’ plus ‘physical body’ 

consequences for man, even consequences affecting man’s whole 

creature-person being.  These include consequences pertaining to the  

whole scope of man’s possible relational connections and the  

whole scope of man’s dependencies and responsibilities, whether God-ward,  

man-ward, or nature-ward – a whole life judgment with potential eternal effect. 

Comment:  Man was created clothed – clothed with a light that precluded any sense of shame.   
 

Note:  In the ancient Chinese pictographic language the word for fire uses the base symbol for 

man with added emanating rays of light.  Alternatively, the symbol (word) for light has as its 

base the symbol (word) for man with the added designator stroke for “first”.   

That is, the word for light is represented by a pictographic symbol where “first man” is its base 

with the superimposed symbol for fire. 
(See, for example:  E. Nelson & C.H. Kang, “Genesis in the Ancient Chinese Language) 

[Note:  See commentary in the next section, Part 3, amplifying terms of this comment.] 
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 Volitional capacity:  man’s created inclination/desire to pursue knowing God, and to discover the 

truth about God’s creation, plus His purposes and requirements, was corrupted, leading to a 

perverse inclination to dishonor and disobey the Creator – man’s dominant volitional inclination 

is captivated by self-centered, self-exalting goals. 
 

 Intellectual capacity:  man’s created capacity for discerning truth, and for reasoning according to 

true principles, became darkened (perverted) … and his susceptibility to deception and falling 

prey to false reasoning (lies) was accentuated.  
 

The Important Doctrine of Original Sin 
 

The term “original sin” does not refer simply to the first sin committed by Adam and Eve in the Garden.  

Rather, it speaks expressly and pointedly to the consequences of Adam’s initial transgression on the 

whole of the soul-nature of the whole of his progeny, even its impacting the entire race of ‘creature-

person-beings’ descended from Adam.  As such, it has profound consequences with foundational 

relevance both to anthropology and to the Gospel.   
 

1. Original sin involves universal guiltiness before God 

 Fact.  In God’s economy (i.e., in His sovereignly-ordained governmental order in creation) Adam, 

as the first man, was the appointed federal head and progenitor of humanity.  Hence, as the 

representative man for all mankind issuing from his loins, and as the first transgressor of God’s 

law, he not only suffered the consequent judgment of guilt and condemnation for his personal, 

willful transgression, but he did so as representative man (federal head).  As such, his guilt flows 

universally down to all of his offspring. 
 

 Fact.  Guilt is a legal consequence arising from a judicial concept resting on law and 

righteousness.  God’s judgment of guilt imposed on Adam as representative of all mankind 

extends, therefore, legally, naturally, equally, and universally to every person born under Adam’s 

headship.  
 

2. Original sin involves a universal corruption of man in his personal essence as a ‘creature-person-

being’. 

 Adam’s transgression was judged with a radical change in his nature  a pervasive, radical 

corruption invaded his qualitative essence of being:  

 A corruption of intrinsic capacities defining personhood in God’s image  

 A corruption of ability to fulfill creative purposes as a “God’s kind” creature. 

 The judgment of death extinguished essential qualities and functional capacities that were 

inherent in his “very good” state of being.   

 Man, as an essential consequence, became a “sin factory” – he has an inherent “by nature” 

propensity toward being an active “committer of sin”  he is in a bondage to sin that is humanly 

irreparable. 
 

3. Original sin is an inherent part of a fundamental creation principle:  The Generational Principle of 

Life. 

 The Generational Principle of Life states that life of one kind can only, and will only and always 

generate (re-produce), life of the very same kind.  

 This principle, established by the Creator as part of His creative order, and which underlies the 

reproductive activity/processes of all living things and creatures, ensures that all humankind (all 

‘creature-person’ descendants from Adam) have, by necessary inheritance from their federal 

head, a corrupted nature of the same essence as that acquired at the Fall by Adam through the 

Creator’s consequent divine judgment upon him because of his sin.   

 This inherited corruption of nature has been henceforth innate to every person, even though every 

person has not sinned in exact identity with Adam in his primeval (original) act of disobedience.  

This corruption is a generationally transmitted depravity following a Creator-ordained principle 

operative in His created order. 
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 The term “total depravity”, or its more accurately descriptive term, “comprehensive corruption”, 

addresses, not so much the extent of man’s guilt before God, but rather the extent or depth of 

man’s fallen state.  Depravity is particularly evident and prominent at the point of the mind 

(“there is none who understands, there is none who seeks for God, … there is none who does 

good, there is not even one, … there is no fear of God before their eyes”, Rom. 3:10-18).  

Theology and anthropology have a deep connection in reality (that is, in God’s created order) and 

the fall has corrupted man’s ability to understand and integrate both – to properly reckon both 

who God is and what God requires along with who man is and how man lives under the Curse.   
 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 
 

Summary Point   
 

We should properly state, as Scripture unequivocally affirms, that man is a ‘creature-person-being’ made 

in the image of God.  Man was created, and will forever continue to exist, in the image of God – it is an 

innate aspect of being human and endowing every person with common dignity.  To this point, we also 

deny, as some contend, that the Fall annihilated the image of God in man.  Man is NOT simply a creature 

“according to his own kind”; rather, he forever is a creature of “God’s kind”, for to be human is to be a 

creature-person who bears the image of the Creator as an essential aspect of his creaturely being.  
 

 

 

 

 

 
 
 

 

The appeal in these texts is made to man in his fallen state of being, and therefore must have relevant 

application to man in Adam after the Fall.  IF it is proposed that man in his fallen state is not in the image 

of God, THEN these appeals (e.g., that of murder) ought not to base either the gravity of the offense or its 

commanded penalty on the fact that man is in the image of God.  That is, these statements of holy 

Scripture would thus be both rendered false and argued illogically.  This raises a most important point to 

recognize: in the present state of man’s existence (i.e., of man in a fallen world under the Curse) it is not 

to be supposed that creation ordinances are suspended, nor that the Christian economy has rendered them 

obsolete.  Creation ordinances, articulated to man in God’s image, are hence principles holding age-long 

relevance in the Creator’s sovereign governorship of His creation.   
 

 

 

 
 

 

 
 

 

 
 

 

 

“Whoever sheds man’s blood, 
by man his blood shall be 

shed, for in the image of God 
he made man.”   

Gen. 9:6 

“For a man ought not to 
have his head covered, 

since he is the image and 
glory of God.”   

I Cor. 11:7 

“With [the tongue] we bless our 
Lord and Father; and with it we 

curse men, who have been made in 
the likeness of God.”  

James 3:9 

Comment:  The doctrine of original sin is confirmed  

by divine revelation and is readily deduced through 

observation.  Now, if man evidences a universal 

corruption of behavior (“there is none who does good, 
not even one”), it is logical that a universal corruption 

must have invaded the root of humanity’s behavioral 

essence.  The generational principle of life and the 

reality of original sin is the only satisfactory explanation 

of a universal effect – that is, it is the only efficient cause 

for the observed and undeniable universal effect. 

Q. 18:  Wherein consists the sinfulness  
of that estate where-into man fell? 
Ans.:  The sinfulness of that estate 

where-into man fell, consists in the guilt 
of Adam’s first sin, the want of original 

righteousness, and the corruption of his 
whole nature, which is commonly called 

original sin; together with all actual 
transgressions which proceed from it. 

WCF (1647); Shorter Catechism 

Summary Perspective Comment:   

 Man was created by God – a creature-person in God’s image 

 Man was created for God – a creature-person for Creator-defined purposes 

 Man was created for relationship with God – to know God and to commune with God  

 Man was created in a state of holy innocence – without any innate inclination to sin. 
 

 Fallen man is separated from God – inescapably alienated with an innate God-ward hostility  

 Fallen man is helpless to reconcile with God – a “dead man walking” in relation to God 

 Fallen man is lost and condemned – apart from a merciful re-creative working by the Creator. 
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     Characteristics of Created Man                Characteristics of Fallen Man 
   

God consciousness 
Possessing a vivid awareness, plus an 

accurate knowledge, of the existence of 

God and of His position as personal 

Creator and holy sovereign  

 God consciousness 
Possessing a disposing susceptibility 

toward suppression and perversion 

(distortion) of the knowledge, existence, 

and the revelation of God  

     A corruption of God consciousness 
   

Moral consciousness 
Possessing clarity of moral 

 reasoning and of man’s moral 

responsibility before God  

 Moral consciousness 
Possessing a darkened moral 

discrimination and a perversity  

in moral reasoning  

     A corruption of  moral consciousness 
   

Self consciousness 
Possessing an acute awareness of man’s 

derived and dependent existence as a 

creature-person of “God’s kind” … and  

of being an exalted “person-being kind” 

relative to all created animals 

 Self consciousness 
Possessing a disposing inclination 

toward accentuated self centeredness … 

plus an enticing acceptance of the 

concept of creaturely similarity with 

created animals (i.e., a ready denial of 

man being distinctively “other”) 

     A corruption of self consciousness 
 

 

 
  

Alive to God and knowing peace with God  Dead in sin and living under the wrath of God 
   

Innocent and approved before God  Guilty and condemned before God 
   

Relationally accepted by God  Alienated from God 
   

Disposed to please God  Hostile toward God 
   

Disposed to doing the will of God  Disposed to pursuing the desires of the flesh 
   

Able to not sin 

and able to not die 

 Not able to not sin 

and not able to not die 
   

A dependent and submissive steward  

before God for God’s glory 

 An independent and rebellious fashioner  

of self interests for self glory 
   

Clothed and unashamed – both before  

God and before man 

 Naked and ashamed – both before  

God and before man 
   

In a position of peace with God, and living 

contentedly as “non-glorified” creature-persons 

under the persistent gaze of God 

 In a position of soul-shame under the  

wrath of God, and driven to hide from  

the “face” presence of God, even from 

His unseen omnipresence 
 

The created, innate essence that defined the ‘creature-person-being’ called man before the Fall remained 

intact through the Fall.  However, as the intrinsic, broader ‘structural’ essence of man remains, his 

narrower ‘functional-behavioral” capacities were sorely corrupted in the Fall – man’s innate capacities 

and soul-spirit inclinations were distorted and perverted.  As a consequence, man is no longer ‘naturally 

equipped’ to fulfill his creative purposes, and certainly not with the proper motivation (the glory of God) 

nor to the proper degree aside from a gracious working of the Creator in redeeming, regenerating and 

renewing the soul-spirit essence of a person.  A divine work of redemption and regeneration are required 

if man, any and every man, is to ever have hope of restored relationship with his Creator. 
 

A corruption of relational position before God and of behavioral response under God 

Contrasts 
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Part 3.  Redemption in Primeval Promise and Parable  
 

Introductory Perspectives 
God’s great work of redemption, the rescuing of sinful man and cursed creation from endless loss, has its 

wholly sufficient foundation and its eternally efficient cause in the Person of the Lord Jesus Christ as set 

forth in Gospel accounts and through revelation of rich doctrinal specifics in NT epistles.  However, 

recognizing the pivotal place of both the Gospels and the epistles in declaring God’s saving work in our 

glorious Lord Jesus Christ, these writings present what is only the culmination of a much longer salvific 

history with roots reaching all the way back to the beginning of creation.  To this point, God’s redemptive 

purpose and plan had its introductory unveiling shortly after that very first Sabbath in history, the ultimate 

and culminating day of creation week.  The LORD God, soon after the close of creation week, appeared in 

most poignant manifest presence to the first man and woman on the very day they exercised their 

damnable “choosing for themselves” action, an action in direct contradiction to the Creator’s explicit 

command.  It was an action with awful consequence – one which opened the gateway for decay and death 

to enter the ‘very good’ created realm.  In this truly pivotal manifestation of Yahweh Elohim in His 

creation, He not only enunciated the institution of the Curse, but also revealed, in astounding mercy and 

grace, fundamentals concerning His ‘before creation’ redemptive design.  He unveiled, in direct and most 

poignant terms, fundamental elements implicit to His redemptive plan for both man and creation, and did 

so using the combination of both a promise and a parable. 
 

The first encounter of Yahweh with fallen man, set forth in Gen. 3:8-24, is the earliest Biblical text 

communicating Gospel foundations.  Now, as a basic hermeneutical principle, ‘first mention’ texts almost 

universally provide defining foundations for sound expositional development of Biblical themes, words, 

etc.  With this principle in view, this essay is directed toward highlighting substantive elements appearing 

in this earliest text relating to man in his fall from innocence into sin, and also relating to God in His 

merciful response through a primeval promise accompanied with a primeval parable.  It is the 

combination of both the promise and the parable, taken in concert, which provides fundamental 

connections to the Creator’s plan and work of redemption.  His enactment of this primeval parable 

illustrates for all generations to come, and so in stark reality, Gospel foundations (essentials) through a 

clearly discernible typology.  Thus, the fundamentals set forth at this earliest stage of redemptive history 

form particularly pertinent underpinnings relating to God’s work of redemption in and through the Lord 

Jesus Christ, a work culminated some 4000 years following enactment of this parable.   
 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

Comment:  A parable consists nominally of a brief story, either real or hypothetical, which adds either 
explanatory or illustrative content within the flow of a discussion, lesson, or discourse. 

As such, parables are often lifted from common experiences or from aspects of the natural world. 
However, a parable can also refer to an orchestrated enactment that is designed as a ‘stand alone’ 
visual communication, although it may also be accompanied by amplifying interpretive discourse.  
The revelatory content inherent to the Primeval Parable is just such a divinely-ordered enactment 
involving both visual and experiential elements.  The Passover-Exodus Parable is another example. 

The Primeval Promise 
“And I will put enmity between you and the 

woman, and between your seed and her seed; He 
shall bruise [crush] you on the head, and you shall 

bruise him on the heel.”  Gen. 3:15 

The Primeval Parable 
“And the LORD God [Yahweh Elohim] 

made garments of skin for  
Adam and his wife, and clothed them.”  

Gen. 3:21 

Further Comment:  Since “first mention” texts generally provide pivotal, informative references 
in Biblical studies, and since parables are generally quite effective tools in illuminating abstract 

discourse, the earliest of all parables appearing in sacred Scripture is a particularly worthy 
subject for studied examination, especially in light of its prophetic insight, its intimate relation to 

the Primeval Promise, and its relevance as providing formative redemptive principles. 
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Foundational Truths Concerning the Fall (Adam’s Offenses)  
 

 Adam’s offenses were committed:  

 while holding a federal headship with respect to creation;  

 while being assigned as progenitor of the race of fellow “in the image of God” creatures;  

 while holding a duty-privilege of steward-administrator of creation. 

 Adam’s offenses were committed against a holy and absolute Sovereign, the Creator who:  

 holds absolute right to impose obligations;  

 requires impeccable fidelity with respect to all of His enunciated, righteous commands;  

 must have just consequences for violations of imposed obligations and commands. 

 Adam’s offenses were committed:  

 in a sphere (environment) of physical perfection;  

 in a sphere of perfection relative both to personal being and to nature;  

 in a sphere wherein no created inclination either to rebel against authority or to engage evil 

pursuits was present. 

 Adam’s offenses were of cosmic proportion:  

 they were committed against the Creator of all things;  

 they were committed against the holy One who absolutely holds comprehensive authority;  

 their promised effect is seen in that an eternal sentence of death was imposed on man;  

 their encompassing consequence is evident in the cosmic reach of imposed judgment.   
 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

Foundational Questions Pertaining to Redemption 
 

The foregoing truths stimulate several foundational questions relative to God’s work of redemption.   

 On what principle and by what means might God justly redeem His creation, and to particularly 

redeem the creature He made in His own image and likeness?   

 How can God be just and yet purpose to redeem a creature-person whom He has already judged 

justly with a death penalty because of deliberate rebellion in the face of explicit command and 

clearly understood consequence?   

 Will not redemption of justly judged and condemned creature-persons (including the whole of 

cursed creation) violate the immutability of God in His Personal essence of Being and in the end 

purpose in His works?  
 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

Note:  It is patently clear, and wholly and consistently logical, that IF man and creation are  
to be redeemed from the Creator’s justly-imposed penalty of death and destruction, 

THEN God alone must intervene in sovereign, redemptive design and in effectual  
creative power, for death can only be overcome by that One who is,  

as the eternally-existing One, the singular Author of life. 
That is, a Creator-imposed death sentence can only be overcome through  

a Creator-implemented, redemptive-resurrective intervention – even one purposed under 
His sovereign design alone and through the exercise of His cosmic authority,  

and one which becomes manifestly operational in His created reality which accords with 
precise qualitative consistency to Him in the perfection of His character  

(that is, in full consistency with the holy Creator in all His attributes). 

Note:  The entrance of sin (evil) into the physical creation initiated a comprehensive  
dissolution of every Creator-established relationship. All relational connections and 
directions were devastatingly infected with disharmony and disintegration, being  

cursed with those effects intrinsic to the Creator-defined term “death”. 
This “infection” included the relationship of:   

 the Creator toward man (separation)   

 the man toward the Creator (estrangement and hostility)   

 man with fellow man (selfishness and hate)   

 man with the created order (tendency toward disorder, disintegration, decay  an  
   ingrained non-permanence infected the whole of the physical realm) 



19 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

The Primeval Promise and Parable: Background Considerations 
Given the first man’s desperate condition before God as a law-breaker, we nevertheless find God 

initiating an interpersonal encounter with Adam outside the eastern gate of the Garden following Adam’s 

rebellious choice.  Such a ‘Creator-creature’ encounter naturally stimulates a most basic question:   
 

Question.  How is it that these two “parties”, estranged by such profound distinction with respect to 

both “existence” (Creator-creature distinction) and “righteousness” (holy-unholy distinction), might 

find basis whereby a “face” meeting becomes possible?   
 

Point:  Adam has no ‘capital’ whereby he may overcome, or even begin to ameliorate, his status 

before God as one who is:  

 guilty and condemned with respect to transgression  

 alienated and enslaved with respect to relationship  

 bankrupt in regard to legal and moral righteousness.   

As such, no inherent remedy exists whereby Adam might find just basis for the over-turning of his 

death sentence.  Nevertheless, the grievously offended, holy Creator and the completely unholy 

creature (by virtue of a willfully rebellious choice) are presented in the text of Gen. 3:8-24 as meeting 

in a “face” manner.  In this primeval encounter with sinful man, Yahweh Elohim’s voice is heard by 

man through vocal expression, and the guilty man, graciously endowed by the Creator with like 

capacity for intelligent, verbal communication, responds to the Creator in limited measure using 

words of common vocabulary and phonology.  Amazing!   

Comment:  Before proceeding further and examining the primeval parable, the last in the list questions  

posed above deserves a priority answer  and that answer is an absolute and unequivocal “No!”. 
 

Redemption of sinful man cursed with a death sentence in no way violates God’s immutability of Person, 

and will not do so in even the most infinitesimal way IF redemption was, in truth, a purposed and integral 

part of the Creator’s plan from before the beginning of the world.  However, IF sin intruded into creation 
as an unexpected and contrary-to-purpose creature-action, thereby ruining God’s, say before creation 

Plan A, THEN His immutability is open to question.  IF the Creator was compelled, contrary to His pre-
creation design, to compose and institute Plan B so that the creature in His image, and creation as whole, 

might be rescued from its destined destruction, THEN indeed a deep theological or “God” problem with 
respect to His eternal immutability exists.  To this point, His attribute of immutability must then, at best, 

be described as only a ‘qualified immutability’, a proposition which is logically oxymoronic. 
 

Practical Point:  IF the entrance of sin into God’s created cosmos was in truth a “non-purposed” 
consequence of a creature action, THEN the immutability of God is devastated,  

His promises are unworthy of trust, and eternal hope is nothing more than  
a mythical figment of the creature’s imagination. 

Side-bar Note:  The “God problem”, along with the posited “however” outlined in the preceding text box,  
is an actual postulate which is either hidden or dismissed a priori in several hypothesized theologies. 

A prominent example is the doctrine of God espoused in Open Theism, but the immutability issue  
is also undermined through pivotal tenets implicit to versions of Arminian soteriology. 

Such views are profoundly deficient in regard to the character of God, and to a soundly consistent and 
consistently sound understanding of the integrated teaching of the full scope of sacred Scripture. 

 

With unwavering conviction based on Biblically-rooted, declarative teaching, the present author holds 
that redemption was, in truth of fact, an intrinsic element in God’s pre-creation plan, and that the whole 
of His age-long plan had its operational center anchored in His redemptive working in the Person of His 
Beloved, incarnate Son … the true and singular “seed of the woman” in view in the Primeval Promise. 

 

On the basis of the foregoing statements, the Primeval Promise and Parable need to be seen as  
integral parts in of God’s creation plan from before the beginning of the world.   

That is, redemption was central to creation, and these two great works of God, creation and redemption, 
ought never to be disconnected and viewed as independent.  Rather, they stand firmly as  

connected and dependent parts of the whole of God’s purpose in creation from the very beginning,  
and will be so celebrated at the consummation of the age. 
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Several noteworthy points can be gleaned from the sacred text (see Gen. 3:8-24).   

 It is Yahweh Elohim who takes the initiative for encountering sinful man in redemptive 

reconciliation with probing, indicting questions, and both the man and the woman respond 

individually with ‘blame-shifting’ explanations.  The point: fallen man is ‘sought out’.  

 It is Yahweh Elohim who speaks and acts authoritatively, both judgmentally and redemptively.  

As the prophet Jonah pronounced centuries later, “Salvation is of Yahweh” (Jonah 2:9).  

 It is Yahweh Elohim who interacts in amazing grace and most blessed promise, effecting 

atonement for the guilty, bankrupt sinner, and proceeds to implement a merciful delay in the 

enunciated sentence of death – even a delay which extends means for relational meeting.  

 It is Yahweh Elohim who acts on a decidedly just basis and in a most gracious redemptive 

working, with both elements having direct linkage to an infallible promise and a typical 

enactment.  The typical enactment, in full consistency with the infallible promise, points toward a 

future and eternally effectual enactment – an enactment which will both powerfully validate the 

Creator’s immutability of Person and purpose, and reveal pivotally indispensible elements in His 

redemptive plan.   
 

Overview of Key Creation Issues  

Important elements in the Primeval Parable are examined here through use of a question-answer format 

based on the pre-fall and post-fall contexts of Gen. 2-3.  The goal is to set in clear focus several issues 

foundational to God’s pre-creation plan of redemption.  Particular questions of relevance include: 

 What might Adam have understood on the day of his creation when Yahweh Elohim told him in 

pointed terms, “in the day you eat from it you shall surely die”? 

 Did Yahweh Elohim manifest His immediate presence through physically sensible means, in 

addition to verbal communication, when He first met Adam on that 6
th
 day of creation week? 

 When Yahweh Elohim “walked” in the Garden, seeking and confronting Adam and Eve on the 

day of their “choosing for themselves” rebellion, did He encounter them in sensibly visible terms 

in addition to simply audible communication? 

 What, if any, visible likeness of Yahweh Elohim (alt., theophanic appearance) was manifest when 

the two cattle were slain before Adam and Eve’s eyes on that day of both infamy and promise?  
 

 

 

 

 

 

 

 

 

 

The primeval reference to the concept of “dying” and “death” appears in Yahweh Elohim’s pointed 

warning to Adam prior to the creation of Eve.  As such, the physico-spiritual issue of death was placed in 

the consciousness of Adam before the end of the 6
th
 day of creation, and before the Creator spoke in such 

affirming terms “behold, it was very good” (Gen. 1:31) regarding the totality of His creative working.   
 

Question #1.  Might Adam have had some formative mental concept of the meaning of death prior to 
engaging his rebellious “choosing for himself” action and the Creator’s imposition of the Curse?   
 

Ans. 1a.  Perhaps Adam gained some hint, although likely quite vague, of what was inherent in death 

when, following his own appearance as a creature-person, the Creator placed on him that peculiar “deep 

sleep”, and proceeded to perform that primeval ‘surgical procedure’ in His creation of Eve from Adam’s 

side.  The ‘pre-surgical’ imposed state of “sleep” is described by the Hebrew word “tardêmâh” [tar-day-

mawʹ] (Gen. 2:21) … a word implying a state quite distinct from any sort of anesthetized condition one 

might envision based on modern surgical methodology.  Consider:   
 

 Pain had likely never been experienced as yet by any creature, and it is uncertain whether Adam 

had any such sensation during the creation of Eve.   

 There are sound linguistic arguments undergirding the claim that “tardemah” defines a state of 

sleep requiring divine action for awakening, even a ‘resurrective’ awakening.  This sort of sleep 

is used later relative Abraham’s state during his vision (Gen. 15:12), and also of King Saul’s 

sleep when David entered Saul’s camp (I Sam. 26:12).  

“And Yahweh Elohim commanded the man, saying,  
‘From any (every) tree of the garden you may eat freely; but from 

the tree of the knowledge of good and evil you shall not eat,  
for in the day you eat from it you shall surely die’.”  Gen. 2:16-17 

“And Yahweh Elohim made 
garments of skin for Adam and 

his wife, and clothed them.”  
Gen. 3:21 
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Ans. 1b.  Adam might have gained some concept of death through reflection concerning the process of 

eating – of consuming the created “good for food” fruit of trees or fruit of the ground (Gen. 2:9).  Eating 

is a process whereby plants in the created biosphere lose their life function as they are consumed.  We 

have no basis to discern, of course, whether Adam had actually eaten before God uttered those words of 

warning regarding the tree in the center of the Garden, “the day you eat of it you shall surely die”, 

although the meaning of the word “eat” must have already been understood by Adam when God gave this 

command, probably in his observation of the animal realm earlier on the 6
th
 day.  Plants do not possess 

soul (“nephesh”) life, yet the idea of plants being consumed and undergoing a “cessation of life-function” 

could have provided Adam with some formative conception of the yet unobserved loss of physical life-

function and disintegration implicit to the idea of “death”.   
 

Ans. 1c.  Although Scripture is silent to the point, Adam may well have asked of God: “What do You 

mean by Your use of this term ‘death’?”  Adam may have dialogued with the Creator concerning His 

instructions soon after Adam’s creation.  Adam was clearly created as a mature person with exquisite 

capacity for reason along with insightful observation and discrimination (recall his distinguishing of class 

and gender distinctions among land animals).  It is of course true that Adam did have a perception of 

“non-existence”, knowing that he “existed” and that Eve did not exist prior to the Creator inflicting him 

with that “tardemah” (deep sleep) and creating “woman”.   

Thus, Adam perhaps perceived death as passing from a state of existence into a state of “non-

existence”.  Of course, he must have quite naturally contemplated his being “in the image and likeness of 

God”, and knew that God held the power of being.  With the understanding of God as eternally existing 

Being and, therefore, outside of and independent from creation, it almost surely would have been 

reasoned by Adam that the concept of “death” stood in stark contradiction with any understanding of the 

thought of “eternality”. 

We should note of course, per the implied sequence of events in the Genesis 2 account, that 

Yahweh Elohim’s judgmental warning of death was communicated to Adam alone prior to Eve’s 

creation.  Thus the thought of death in terms of an “existence–non-existence” concept could only have 

taken formative shape for Adam following the creation of Eve.   
 

Sub-question: The foregoing discussion stimulates a further question:  How might Adam have  

  understood his own eternality as a creature in the Creator’s image?   
 

Sub-question Ans.  He almost surely would have understood such a concept from the obvious fact 

of the Creator existing as Personal Being and holding sole Authorship of being.  Only an eternally 

existing Author of life can create life.  Based on the “toledoth” understanding of the formation of 

the text of Genesis, a literary construction appearing first in Gen. 2:4, it is likely that Yahweh 

Elohim gave Adam the text of Gen. 1:1-2:4 at the close of creation week, or very shortly 

thereafter.  This most pivotal revelatory communication would have provided Adam with a clear 

understanding of the profound truth that God possessed a timeless existence outside of creation, 

possessing authority to call the whole of the space-time-matter cosmos out of nothing.  As such 

Adam almost surely never have had occasion to doubt the existence of God, nor the reality of 

God’s existence as Spirit Being wholly independent of and totally distinct from the created 

physical realm, and with power to call creature-persons into being (existence) out of nothing. 
 

Comment:  Eve’s creation was the Creator’s penultimate ‘very good’ creative working on the 6
th

 day of  

creation week.  God’s ultimate work on this 6
th

 day was the institution of the ordinance of marriage, 

endowing it with an age-long sacred place among all classes of relationships.   

Creation of the first man and first woman on the 6
th

 day was in a quite incomplete state until Yahweh’s 

sanctioning of their “one flesh” union by divine pronouncement.  Only then was the creation plan for man 

in a completed state, and only then did God announce that the sum of all His creative working was  

“very good”.  This Creator-instituted ordinance of marriage has never been set aside by subsequent  

divine pronouncement, nor has it even been modified in its definition in any way,  

either by word or sanction, throughout the breadth of God’s revelatory communication.   

Further, it is noteworthy that this sacred creation ordinance of marital union receives multiple references 

to its enduring societal standard in the body of God’s full scope, revelatory illumination for the age.  

(See I Cor. 11:2-16; Eph. 5:22-33; I Tim. 2:8-15)   
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Ans. 1d.  As a particularly revelatory aspect of this Primeval Parable, one which was about to confront 

Adam in piercing reality, he would soon come to understand the true meaning of the term “death” in 

stunning and unforgettable terms.  When God, in His enactment of the Primeval Parable, took two 

divinely-created, ‘very good’ cattle, and then spilt their blood on the cursed ground as individual ‘death 

substitutes’, one each for Adam and Eve, the meaning of death would have become very clear to Adam.   
 

Question #2.  What might have been the sensible manifestation of Yahweh Elohim during His 

confronting Adam and Eve as He appeared “walking in the garden” (Gen. 3:8)?  Specifically, what sort of 

sensible, visual form might Adam and Eve have beheld, if any?  That is, might there have been both an 

auditory apprehension of His presence as well as a visual beholding?   

 The text speaks definitively of a “sound” of Yahweh’s “walking in the garden”.  Yet, the question 

remains as to whether the sensibility of Yahweh’s nearness was discernible only as an auditory 

“beholding” as they heard Him pronounce the Curse, proclaim the Primeval Promise, and enact the 

Primeval Parable?  Might not Adam and Eve also been granted an accompanying visual apprehension of 

Yahweh’s personal presence? 
 

 

 

 

 

 

 

 

 

Comment:  The fact that Adam confesses his sudden awareness of nakedness, as well as his vain 

attempt at hiding that consequential and most unmistakable change in his physical covering, 

seems to suggest that a “seeing” of Yahweh Elohim occurred.  Both Adam and Eve were stricken 

with a profound sense that Yahweh was beholding them in their sudden loss of created covering, 

likely at the very moment of His own visible manifestation before them.   
 

Sub-question.  In association with the foregoing questions, an even more basic question arises:  

“How might Adam and Eve have perceived their own ‘being in the likeness of God’ even  

  before their partaking of the forbidden fruit?” 
 

Several levels of answers are put forth in response to issues raised under Question #2 above. 
 

Ans. 2a-1.  Man’s first and foremost perception of a ‘Creator likeness’ was quite certainly that of a 

“communicative likeness”.  The man’s and the woman’s created auditory capacity allowed them to hear 

God when He spoke, for the Scripture states clearly that the Creator did indeed speak to Adam (Gen. 

2:16-18).  Further, man’s Creator-endowed ‘rational-cognitive’ capacity would then have allowed them to 

understand the content of communicated information.   

Definition: Communication necessarily consists of a “sender-receiver” pair-wise understanding of 

either one-way or reciprocally shared informational content.  That is, communication consists of 

both intelligently conceived information as well as intelligently understood content.  
 

An audible ‘verbal-cognitive’ level of “image likeness”, permitting an experience of relational (rationally 

interactive) communication, was undoubtedly an inherent “God-likeness” – even more precisely, a 

“Person-to-person likeness” … a Creator likeness inherent in the created person named Adam.   
 

Ans. 2a-2.  A second perception of ‘image likeness’, albeit not explicitly stated in the sacred text, may 

have been visual.  Yahweh-Elohim walking in the Garden could have consisted of a visible appearance of 

the Pre-Incarnate Word of God engaging in communicative fellowship with man  a theophany.   
 

Comment:  God is Spirit, omnipresent Spirit, yet the word “They heard the sound of Yahweh 

Elohim walking in the garden” implies a decidedly sensible, ‘manifest’ presence.  IF it indeed 

consisted of a ‘walking presence’ plus a ‘talking presence’, THEN a theophanic manifestation of 

Yahweh stands as the most logical explanation.  However, with no explicit mention noted in the 

sacred text of a visual apprehension of Yahweh’s presence, such explanation must be left as 

conjectural.  Yet multiple Biblical texts do describe eye-witness accounts of theophanic 

encounters, and it seems reasonable that a primeval example of such “beholding” was possibly 

“And they heard the sound of Yahweh Elohim walking in the 
garden in the cool (breeze) of the day, and the man and his 
wife hid themselves from the presence of Yahweh Elohim 

among the trees of the garden.”  Gen. 3:8 

“And [Adam] said, ‘I heard the 
sound of Thee in the garden, and I 

was afraid because I was naked; 
so I hid myself’.”  Gen. 3:10 
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experienced by Adam also in his pre-fall state of covering.  Later, while both Adam and Eve are 

in their post-fall state of nakedness, it seems quite reasonable to suppose that Yahweh Elohim’s 

presence was likely a visual manifestation of the Creator in ‘creature-person’ likeness.  The 

conjecture regarding a visual ‘manifest presence’ of Yahweh receives a margin of ‘indicative 

support’ in the statement that “the man and his wife hid themselves from the presence of the 

LORD God among the trees of the garden”.  Now the action of “hiding” behind or among physical 

barriers seems quite suggestive of a fear of being apprehended through mutual visual encounter.   
 

 

Parenthetical Supplement 

This author contends that helpful insight toward framing answers to the foregoing questions can be gained 

through consideration of recently-revealed connections between the Genesis record and various pictorial 

symbols employed in the earliest available characters found in Chinese manuscripts.  Best historical 

accounts suggest that the Chinese, as a linguistic people-grouping of descendants of Noah, date back to 

but a century or two following division of the human family during the Tower of Babel disruption.  

Further, considering that the temporal span between the Noahic Deluge and the Tower of Babel is about 

five centuries, and that the Ice Age and mountain building periods following the Flood were most 

geologically impactful over these five centuries (cf., Ps. 104:6-9), plus likely much of the next half 

millennia, it is quite reasonable to think that descendants of Noah forming the Chinese people group 

would have become reasonably isolated by mountainous and river barriers relative to other developing, 

linguistically-divided groups, at least in contrast to, say, those in the fertile crescent region and eastward 

toward the Indian sub-continent.   

Note:  For purposes of chronological comparison, we can note that the span from the Flood to the 

birth of Isaac was nearly 550 years, and the time extending from the Flood to the Exodus was 

roughly 850 years.  Considering such time spans as reference, it is not unreasonable to estimate 

that the earliest Chinese writing was probably already settled over some intermediate time 

between the dating of these reference events, and even quite likely a bit earlier.  As linguistically-

divided people groups dispersed from Babel, it is expected that many descendants of Noah 

carried with them, at least for several generations thereafter, a quite intimate knowledge of 

creation as recorded in the Hebraic “toledoths” composed prior to the Flood, and even extending 

to the Tower of Babel disruption.  Thus the institution of a pictorial form of writing using widely-

known creation events as communicative bases can be reasonably understood. 
 

Thus, as the Chinese language is pictorial in its structure, and as this people group likely carried with 

them a rooted understanding of the Genesis account of creation in their linguistically-forced dispersion, 

many of the earliest pictorial symbols chosen for communication (i.e., selected for a formative dictionary) 

would employ “pictorial representations” of descriptive terms recalled from the Genesis account, and 

especially so if communication across linguistic divisions was to be facilitated.   
 

As an illustration of one of the pictorial words, consider the following example of that for “boat”.   
 

 
 

Comment: 
A quite convincing and amazing 

connection between the Genesis account 
and a “dictionary” of pictorial forms is 

evident in the insert to the right depicting 
the pictorial symbol for “boat” appearing 
in early forms of the Chinese language. 

Reference: “The Discovery of Genesis” 
Sub-title:  “How the Truths of Genesis Were 

Found Hidden in the Chinese Language” 
C.H. Kang and Ethel R. Nelson 

Concordia, 1979 (page 95) 
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With this elemental example in hand, it is then quite striking and informative to now note three further 

Chinese characters, each providing helpful insight in forming answers to our posed questions.  These 

examples are also lifted from the title reference (see pages 42 and 52) noted in the preceding figure.   
 

 

 
 

 

 
 

Comment re Adam’s Created Covering:   

When Yahweh Elohim selected two cattle as substitutes for fallen man in his startling state of 

nakedness, it would have been quite evident to Adam and Eve that the Primeval Parable must 

have an intimate connection to the Primeval Promise.  Why?  Because how can man, with 

profound loss of that created covering because of sin that allowed experience of ‘Person-to-

person’ fellowship with the Creator, ever expect to know restoration to his former state of life and 

communicative relationship?  Such relationship could only be restored through the Creator’s 

personal intervention by virtue of the promised “seed of the woman”.  Only by a decidedly 

‘Creator-work’, one yet unrevealed in its measure, might Adam and Eve hope to recover their 

former state of holy innocence upon which that created, “shameless” covering was premised.   
 

End Parenthetical Supplement 
 

 

 

Ans. 2a-2 continued.   
 

The “walking” sense of Yahweh Elohim, if truly occurring with visual effect, would very likely have 

intensified the “Person-person” likeness between the Creator and man, and would have augmented the 

decided ‘clothing contrast’ (see Ans. 2b below) between man (the class of creature-person beings who are 

in God’s image and likeness) and that class of ‘non-person creature beings’ characteristic of the animal 

kingdom; namely, that very realm of creatures which Yahweh caused Adam to both observe and name; 

that is, to describe their respective class and functional distinctions (see Gen. 2:19-20).   
 

It seems quite likely that the Creator would have met Adam in visual form, in a theophany, in order to 

accent emphatically that man is a creature in the “likeness of God”.  Such a foundational truth respecting 

man’s identity was vital for both Adam and his posterity to hold with strongest conviction  his being a 

“God-kind” creature wholly distinct in both image and likeness from the entire class of non-person 

creatures (i.e., the animal kingdom).  The observable ‘likeness distinctions’ would have been powerfully 

Comment: 
If created man was indeed endowed with a 

luminous covering, as these ‘pictorial words’ 
suggest, a decided visual distinction between 

the ‘creature-person kind’ (Adam and Eve) 
and created ‘non-person’ kinds (the whole of 
the animal kingdom) would have existed.  As 

such, a fear of the human kind across the 
animal kind would have been natural.   

Of course, it is evident from Gen. 9:2 that such 
fear of the animal kind continued even after 
man lost his luminous covering, so a created 
‘person – non-person’ distinction seems to 

have a prevailing root in the animal kingdom. 



25 

influential in impressing man regarding his steward responsibilities, not just in regard to the Garden, but 

including the much broader realm of the whole earth.  It was central to man in his assigned steward-duty 

to have a clear and deeply-imprinted mental conception of his “God kind” creature status, being obviously 

distinct from all other earthly creatures, and to rather be made for a decidedly God-ward relationship.   
 

Ans. 2b.  Ps. 104:1-2 presents an anthropomorphic reference to Yahweh Elohim.  As such, it seems to 

even speak of a Creator ‘person-likeness’ being the pattern for created man, even one with some 

consistency with the pictorial representations of man employed in the early Chinese language.  Thus, and 

with the above pictorial representation from the early Chinese language in view, this text might be seen as 

carrying implication concerning the Creator’s manifest presence when He communed with Adam and Eve 

in the Garden prior to the Fall.  And also, with inductive consistency, we have basis to expect that God 

would have appeared clothed in light as well in His subsequent confrontation of the man and woman 

while they sought to hide their nakedness from His awesome presence.   
 

Such manifestation of  appearance, if true, would have then been a precursor form of that corresponding 

to the incarnate Son’s glorified appearance as observed by the three disciples on the Mt. of 

Transfiguration 4000 year later (see Matt. 17:1-7; Mk. 9:2-8; or Lk. 9:28-36).   
 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

“Bless Yahweh, O my soul!  O Yahweh my 
Elohim, You are very great!  You are clothed 
with splendor and majesty covering Yourself 
with light as with a garment, stretching out 

the heavens like a tent.”  Ps. 104:1-2 

“And while He was praying, the appearance of His 
face became different (His face shown like the sun 
[Matt. 17:2]), and His clothing became white and 

gleaming (His garments became radiant and 
exceedingly white [Mk. 9:3]).”  Lk. 9:28 

Further Comment re Ps. 104:2.   
The referenced text is a poetic expression of the ‘comparative parallelism’ type.  In this regard, there are 
two considerations worthy of note regarding this self-revelation of God regarding His character and Being.   

1. The phrase, the “splendor (honor) and majesty” implicit to Yahweh Elohim’s “covering” (“clothing 
of character”) is answered in the phrase completing the parallelism – a phrase using the physical 
simile consisting of an appearance in “a garment” of visible “light”.   

2. Second, the reference to a (physical) “garment” consisting of “light” is accented with another 
physically observable simile – the earth (implied) being ‘clothed’ by the “heavens like a tent”.  The 
implication is clear: the picture is that of the earth being “clothed with lights” (i.e., the earth being 
clothed by the starry heavens created on the 4

th
 day).   

 

Point:  Just as the earth is encased in an enclosing tent of light, so the Creator, in all His intrinsic glory,  
is “garmented” in light.  Thus, man in God’s image might well have been clothed in light also. 

 

In association with Ps. 104:1-2, we have the additional statement of definition “God is light” (I John 1:5).   
Now, of course, this statement is not an all-encompassing definition of God,  

for other defining statements of His being and character exist.   
For example: “God is love”, “God is truth”, etc., and most definitively, “God is Spirit”.   

Yet, in the statement that “God is light”, and as “in Him is no darkness at all”, and as light was present at 
the beginning of creation whereas darkness was created and separated from light on the first day,  

it seems quite reasonable to accept that the Creator will reveal His presence in a manifest form  
commonly consisting of light.  As such, theophanic appearances should be expected to be  
with an apparel of light  His appearance being apprehended in a manifestation of light. 

“How you have fallen from heaven, O 
Lucifer (shining one), star of the morning.  

You have been cut down to the earth, 
you who have weakened the nations.  

But you said in your heart, I will ascend 
to heaven; I will raise my throne above 

the stars of God, …”  Isa. 14:12-13 

Comment:  Lucifer means “shining one”.  Further, the phrase  
“the stars of God” has reference to the remaining host of 

angelic creatures.  Thus, as God created two kinds of 
‘creature-persons’––angelic kind and human kind––and,  

as angels are frequently referred to as person-beings clothed 
in light, so it should not be thought unreasonable that man 

was also created as a creature-person clothed in light. 
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The Primeval Redemptive Initiative 
 

God’s earliest revelation of His pre-creation plan of redemption included both “prophetic” and “typical” 

elements, revealing together a redemptive initiative steeped in mercy and grace.  The essentials of this 

primeval unveiling of the Creator’s redemptive purpose and work can be summarized by several capsule 

statements.   

 The revelatory kernel of God’s redemptive initiative appears in the prophetic declaration given in 

Gen. 3:15 – the Primeval Promise.  This text emphasizes the truth that man’s only hope, and the 

‘full-scope’ essence of God’s plan, is centered in redemption accomplished through a future “seed 

of the woman”.   

 The primeval manifestation of a redemptive plan in creation is revealed in a “typical” enactment 

(the Primeval Parable) which powerfully reveals an indispensable requirement in God’s 

redemptive working; namely, the element of “substitutionary atonement” on behalf of the 

creature in his sin.   
 

The accent on “atonement in blood” is both unmistakable and foundational, particularly the shedding of 

the life-blood of a divinely-provided substitute.  The requirement of blood atonement answers the 

previously enunciated sentence “you shall surely die” (Gen. 2:17) as the consequence of rebellion against 

the Creator’s word.  That authoritative statement to the first man has direct linkage to a truth forcefully 

pressed in this primeval parable, even a truth which receives even more pointed amplification in a later 

parable – the Passover-Exodus parable.  In the divine prescription of that parable of redemption it is 

explicitly stated, in reference to “blood atonement”, that “the life of the flesh is in the blood” (Lev. 17:11, 

14),therewith confirming that “blood atonement” demands forfeiture of life – either the forfeiture of the 

life of the condemned or that of a divinely-accepted substitute.  The reality of this principle is indelibly 

accented in this Primeval Parable through Yahweh’s action of shedding the blood of an innocent creature, 

one divinely selected to “substitute” for Adam as he stands under the promised judicial sentence of death 

for his personally exercised choice of rebellion against the Creator.   
 

Another crucial element in this Primeval Parable of redemption, an element that ought never to be 

overlooked nor diminished, is the man’s acute awareness of personal nakedness before God (cf., Gen. 

3:8-11).  Not only is there an obvious divine awareness of the creature’s nakedness, but also a profound 

personal awareness by the sinful creature of his need for both a Creator-satisfying plus a personal, soul-

satisfying covering.  It is in the very context of this “two-directional” awareness that the Creator 

purposefully intervenes, executing most a stunning work of pure grace – a provision for the sinful 

creature’s need of covering (see Gen. 3:21).  It should be noted that the provided covering is “individual” 

– a covering is provided separately for the man and the woman, and that divinely-provided covering is 

foundational to opening the way for each to individually know continued physical life.   

 This most crucial point should not be missed: a required covering for continued life is made 

singularly available through blood spilled by a divinely-created, wholly innocent, substitute.  That 

is, needed covering is provided through a divinely-appointed means involving a penal (penalty 

resolving), substitutionary atonement that rests solely on the basis of shed blood (i.e., forfeiture of 

innocent creature life).   
 

The earlier state of the man and the woman included a particular, divinely-created covering – a covering 

that allowed these two creatures of contrasting gender to function in mutual presence with a complete lack 

of inter-personal shame and, most significantly, to function (live) in the presence of the Creator without a 

faintest semblance of God-ward shame.  The unstained, pre-rebellion innocence (holiness) of the creature 

had a “kind” correspondence with the holy Creator.  Now, through the man’s act of defiance against the 

Creator’s authority, what has been lost can only be provided redemptively through a new Creator-

initiative.  Further, this required need can only be provided through a stringent, wholly gracious, Creator-

initiated action that has precise correspondence with the Creator’s own righteous and just character.  

There can be no negotiation of the Creator’s immutable character in His work of redemption.  Only 

through these strict terms can man again become properly clothed, and therewith again come to know 

shameless fellowship with the awesomely holy Creator.   
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One can note with respect to the text of Gen. 3:21 (plus its context, vs. 21-23) that Yahweh Elohim’s 

intervention is entirely gratuitous in relation to both the man and the woman, acting with equal gratuitous 

expression toward each sinner individually.  Yahweh does NOT act toward them judgmentally in 

accordance to the promise, “you shall surely die” (Gen. 2:17).  Such gratuitous ‘Creator action’ stimulates 

several key questions regarding this divine initiative of redemption.   

 Did God change His mind with respect to His clearly enunciated judicial consequence, “you shall 

surely die”?   

 Is He stooping to negotiate His justice in favor of demonstrating compassion for the creature He 

made in His image?   

 Is His word truly settled forever, or is He in truth of fact mutable in His character and unsettled in 

His word?   
 

The answer given by special revelation to each of these questions is an adamant and unequivocal “NO!”  

The redemptive intervention unveiled by the Creator in this primeval parable is in strict accordance with 

the full content of a pre-creation script penned, so to speak, in the boardroom of the eternally immutable 

and immutably eternal Triune Godhead.  Immutability is an inviolable attribute of the Creator’s character, 

demanding that neither His word nor His justice will ever be negotiated, and His plan for creation is an 

eternally-fixed plan purposed to magnify the glory of His immutable character in every respect.   
 

With this background and the undergirding bases of the Primeval Parable in hand, we now proceed to 

identify those formative principles (alt., key elements) inherent to the Creator’s redemptive initiative 

manifest in this parable.  These core principles, revealed first and foundationally in the text of Gen. 3, and 

subsequently elaborated with amplified commentary in the Gospels and Newer Testament epistles, find 

their consummate revelatory fullness with demonstrated eternal sufficiency some 4000 years later in the 

life and work of God’s incarnate Son, the promised “seed of the woman”. 
 

Redemptive Principle #1: The Efficient Cause of Redemption 

Comment:  The “efficient cause” underlying any effect is that foundational principle upon which a 

work rests, or that ‘source-fountain’ from which its conceptual plan emanates (flows).  The efficient 

cause is that animating, energizing, and directing principle undergirding a work or action. 
 

 The efficient cause of redemption  Mercy + Grace.  

These two expressions of God’s nature are functionally like two sides of the same coin, comprising two 

complementary aspects of His infinite moral excellence (virtue).  In no working of God do these twin 

virtues find such manifest accent as in redemption.  The profound qualitative distinction between the holy 

Creator and the sinful creature (man) is starkly evident in the work of redemption, and any bridging of 

that deep Creator-creature divide requires a wholly, God-initiated, movement that is motivated solely and 

entirely by these two excellences of His immutable moral goodness and by His immutable commitment to 

His glory … they are twin expressions that flow out of the Creator’s loyal, covenant love.   
 

Basic Definitions: 

Mercy    to withhold what is justly deserved; to hold back and forbear in the righteous expression of 

non-negotiable justice. 

“In a word, mercy is the main characteristic of God’s dealings with man, and hence it is to be 

looked for as the distinguishing mark of every child of God.”  (Girdlestone, p. 113) 
 

“In general, one may identify three basic meanings of the word which always interact: strength, 

steadfastness, love.  Any understanding of the word that fails to suggest all three inevitably loses 

some of its richness.  ‘Love’ by itself becomes sentimentalized or universalized apart from the 

covenant.  Yet, ‘strength’ or ‘steadfastness’ suggests only the fulfillment of a legal or other 

obligation.”   (Strong, #2617) 
 

It is covenantal love that so works in God’s redemptive purpose to overcome justice – a strong, 

committed, and overcoming love (love always involves personal commitment) flowing out of wholly 

righteous purposes and just means.  
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The first usage of the word “merciful”  

   in Scripture appears in Gen. 19:16.  
 

 

Grace    the free provision of that which is wholly undeserved; a freely providing of that which could 

never be earned, even of that which justice would deny but yet is freely and justly expressed.  Thus, in 

grace, there is a righteous overcoming of justice which is communicated freely through a richness of 

bounty (in its effect) and with a bountiful richness (in its quality). 

“Grace is the free bestowal of kindness on one who has neither claim upon our bounty, nor 

adequate compensation to make for it.”  (Girdlestone, p. 107).   

Note: the “kindness” in view in this statement is  

precisely a work of mercy. 
 

 

The first usage of the word “grace” in Scripture appears in Gen. 6:8.   
 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

Redemptive Principle #2: The Material Cause of Redemption 

Comment:  The material cause refers to that causal action which endows the efficient cause with both 

its form and its substance; it is that action of effectual intervention which allows the efficient cause to 

become actual, and that means whereby it might be rendered effectual.  The material cause pertains to 

that substantive means rendering a work or action real and tangible, bringing the intended outcome of 

the efficient cause to fruition … to a tangible state of being.  
 

 The material cause of redemption  Representation + Substitution 

These two manifestly tangible elements are conjoined to comprise the material cause in God’s plan of 

redemption.  What is vital to understand is that, when the immutable sovereign purposes to act in justice 

and condemnation, only sovereign mercy and omnipotence can restore (recreate) … but sovereign mercy 

never suspends sovereign justice. 

The element of “representation” is introduced “prophetically” in enunciation of the Primeval 

Promise (Gen. 3:15).   

 Redemption requires a new “federal headship’, a new “representative man”, a “second 

Adam” who is approved to stand before God on behalf of all sinners appointed to 

reconciliation with the Creator (one who “represents” all members of Adam’s race “chosen 

from before the foundation of the world” [Rom. 5:12-21; Eph. 1:4-5]) 
 

The element of “substitution” is introduced “typically” through enactment of the Primeval 

Parable (Gen. 3:21).   

 Redemption requires a basis for mercy and grace plus a basis for a new family lineage.   
 

 

“And while [Lot] lingered, the [angels] laid hold upon his hand 
… Yahweh being merciful unto him: and they brought him 

forth, and set him without the city.”  Gen. 19:16 [KJV] 

“But Noah found grace in the 
eyes of Yahweh.”  Gen. 6:8 

“But God, being rich in mercy, because of the great love 
with which He loved us, even when we were dead in 

trespasses and sins made us alive together with Christ – by 
grace you have been saved.”  Eph. 2:4-5 

“He saved us, not because of works which 
we have done in righteousness, but 

according to His own mercy, …”  Titus 3:5 

It is a most noteworthy aspect of the parable that the Creator was not indifferent to these 
two sinners in their fear, guilt and nakedness.  Rather, He came seeking for them … and not 

singularly seeking to encounter them in judgment, which would have been entirely just.   
In stark contrast to judgment alone, He came to them moved by, and in an action brimming 
with, mercy and grace.  He came to them in both promise and a revealed means whereby 

they might yet know continuing physical life plus relational experience … a relational 
experience with the Creator available through sacrifice at an altar He built, and to which 

they might come freely by grace, albeit only with divinely-specified blood offerings.   
Herein was the efficient cause of redemption revealed in ‘primeval shadow’ … revealed  

with a view toward the true and ultimate fulfillment realizable through  
a future fulfillment of the primeval promise 
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In regard to these statements, the following “material” steps must be actualized by the appointment of a 

new “representative man” – a person necessarily of the “same kind” as the object (intended recipient) of 

communicated mercy and grace:   

 A perfect obedience by a representative-substitute must be furnished – a representative-substitute 

must hammer out a perfect Creator-ward obedience, even a full covenantal, law-fulfilling 

obedience realized in the midst of true life experiences within the cursed sphere of creation … the 

sphere of creature stewardship under the sovereign Creator.   

 A sacrificial death of an acceptable representative-substitute must be accomplished – a 

representative-substitute must submit voluntarily to a sacrificial death in the condemned sinner’s 

place, making a righteous satisfaction of the just penalty due sinful man for his crime and a full 

payment for the sinner’s debt; that is, a penal substitution satisfying fully the justice of God is 

indispensable to redemption.   
 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 An approved covering must be made available through the action of the representative-substitute;  

 A vindicated, approved, and accepted representative-mediator must be adopted by God in order to 

effect reconciliation of the fallen sinner with his Creator; a pioneer-trailblazer must be appointed 

and installed as ‘family-head’ in whom and through whom the whole of the redeemed family line 

rescued by the effectual cause of mercy + grace is to be named. 
 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

Interim Overview:  The core elements resident in the efficient cause and material causes in God’s 

redemptive plan are reviewed here for the purpose of expanded exposition and reinforced emphasis before 

moving to consideration of the two remaining causes.   
 

Man in Adam could not have a more devastating or a more clearly-evident God-ward need:  

 he is relationally “naked” before his Creator – exposed as helpless, hopelessly lost, shamefully 

destitute, and relationally separated through a profound alienation.   

Comment:  A most significant element in 
this primeval parable, one that simply must 

not be overlooked, is the Creator’s 
purposeful and gracious provision of a 

covering.  And, what is vitally significant, is 
the fact that this provision is made possible 

through the shed blood of a divinely-
provided, innocent substitute.   

What is revealed here in type stands 
forever as an absolute essential in God’s 

redemptive working. 

Attendant Comment:  Clothing, a covering of the human 
body, is NOT some culturally or societally determined 

custom.  To the contrary, it is rooted with deep cause in a 
‘creation-sin-judgment’ event – it has principled  

spiritual root.  The shame of nakedness is indicative of a  
guilt-driven longing for a redemptive covering … it is 

indicative of a true Creator-ward guiltiness before the 
Creator because of real Creator-ward transgression.   

And it communicates therewith a deep soul-longing for a 
Creator-provided covering derivable only from  

a Creator-sent Redeemer-Restorer. 

“But when the fullness of the time came,  
God sent forth His Son, born of a woman,  

born under the Law, in order that He might 
redeem those who were under the Law,  

that we might receive the adoption of sons.”  
Gal. 4:4-5 

“For Christ also died for sons once for all,  
the just for the unjust, in order that He 

might bring us to God,  
having been put to death in the flesh,  

but made alive in the Spirit.”   
I Pet. 3:18 

Comment:  When the immutable Sovereign 
acts in accordance with sovereign Law,  

and justly condemns with a death sentence,  
only sovereign mercy and omnipotence can 

suspend sentence, but such suspension  
must fully satisfy all the set terms for 

satisfaction of justice.  Sovereign mercy never 
suspends satisfaction of sovereign justice.  

“For if by the transgression of the one [Adam], death 
reigned through the one, much more those who receive 
the abundance of grace and the gift of righteousness will 

reign in life through the One, Jesus Christ.”  Rom. 5:17  
 

Adam stands as ‘representative man’ for the whole of 
fallen humanity.  However, through substitution by a new 
‘representative man’––Jesus Christ––justice was satisfied 

and mercy + grace made restoration of life possible.  
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 he is in desperate need of a provided “covering” that will allow a re-opening of relational 

communion with his Creator, a relational communion which is essential to true life and satisfying 

living as intended by the Creator.  

 he is condemned under a death sentence, but one which is infinitely remote from a judgment of 

passing into “non-existence”.  Such a sentence is an absolute impossibility relative to any creature 

in God’s image (God is eternal, never ever knowing non-existence)  Therefore, neither created 

man nor fallen man will ever know anything akin to passing into non-existence.   

Comment:  On the contrary, the sentence on man is in truth far worse than non-existence.  

Man is sentenced with a judgment corresponding to that purposed for Satan and his fallen 

host, a sentence described by the Lord Jesus Christ in these most sober terms:  “to be cast 

into hell, where their worm does not die, and the fire is not quenched.” (Mk. 9:48) 

 he needs a ‘like-kind’ substitute who can provide a just and enduring exemption from the penalty 

imposed upon him … and also on creation in the encompassing dimensions of the Curse.   

However, the justly imposed penalty for sin requires death of the sinner, so an exemption 

from due penalty cannot be granted apart from a requisite substitutionary death offered 

mercifully and gratuitously on behalf of the sinner.   
 

Note:  The death sentence imposed on Adam extended to all creation.  First, it extended to all 

mankind because of Adam’s created position as ‘federal head’, but also to all creation via the 

generational principle of life.  All creature-person beings born under Adam (all in Adam’s family 

line) are therefore born “dead in sin/transgression”. 
 

Thus man “in Adam” is faced with this most irresolvable dilemma: How can one die and yet live?   

It is a bare and inescapable truth of fact that the Creator, holding alone the very fountain of being, 

is the one-and-only Author of life.  As such, IF eternally-existing man is ever to know a change in 

his helpless and hopeless condition, THEN the eternal Creator alone must intervene – and He 

must do so by entirely gratuitous means.   

Why?  Why must God and God alone take the initiative and intervene in man’s dilemma?   

Because man has absolutely zero currency and zero ability whereby he might, through any 

independently-devised or self-generated means, ever alter his status (position) before the Holy 

Creator apart from the Creator’s intervention in mercy and grace.  

So, and by eminent reason, every man is brought to this inescapable conclusion.   

The grieved Holy Sovereign alone must initiate a plan of redemptive action on behalf of any and 

all alienated creature-persons, persons created by Him in His image who might be rescued out 

from under an inescapable death sentence and restored to a wholly new state of eternal life.   
 

Point not to be missed.  Restoration to relational life between man and His Creator is an effect  

wholly apart from any work on man’s part.  Man is an indicted criminal and a bankrupt debtor, 

irreconcilably alienated from God and retaining physical life only by gracious, momentary 

suspension of an inescapable death sentence.  Thus, in brief, man is as bad off as he can possibly 

be in relation to God.  Yet, in the wisdom of God, plus through the efficient cause of His  

mercy and amazing grace, the Holy Creator has purposed to ordain a material cause  

(a substantive means) whereby man in his irresolvable dilemma might be rescued.   

This “divinely-devised means” of rescue is centered solely and singularly on a ‘representative-

substitute’  namely, the “seed of the woman” noted so blessedly in the Primeval Promise.  

That is, man’s rescue is inseparably linked to a Creator-appointed One who has just claim as 

being “of Adam’s kind”, but yet who, by virtue of His uniquely righteous life and His wholly 

effectual substitutionary work, can both justly represent sinful man and fulfill the singular basis 

(means) whereby the Holy Creator might be reconciled with the creature in His image. 
 

In the pre-temporal (before creation) redemptive plan of God, the required representative-substitute fit to 

effectually propitiate God’s wrath toward man in his sin must have solidarity with the whole of Adam’s 

family.  As Adam was that initial federal head whose ‘deciding for himself’ action brought the universal 

judgment of death upon Adam’s race, even so an “in kind” solidarity must exist between the fallen federal 

head and the perfected representative-substitute appointed to effectually bring reconciliation in God’s 

sovereign governmental order.  All that man is as man (man qua man), the representative-substitute (alt., 
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the requisite Redeemer) must be.  Hence, the pivotal necessity of the Primeval Promise is emphatically 

evident.  Per the Creator’s redemptive plan, the required obedience of the representative-substitute must 

be of Adam’s kind, and the indispensable essential is a positive righteousness – a justly and duly earned 

righteousness.  Further, ‘simple’ innocence as the cattle offered in this parable is vacuously insufficient as 

a satisfactory status for an acceptable representative-substitute.  The shed blood of an unblemished sheep 

or goat will never do as satisfactory payment before the Creator for the creature’s sin.   

Point:  The payment of life blood must surely and singularly be made by one who is of Adam’s  

kind, and it is only through an earned righteousness by such a new ‘federal head’ of  

Adam’s kind that a satisfactory covering meeting all God-ward requirements needed  

for relational union of the creature with the Holy Creator might be realized. 
 

We are in these considerations brought face-to-face with this creation fundamental: the generational 

principle of life.  This inviolable life-principle implicit to the created order does not operate solely as a 

genetic fact with singular relevance in the biological realm.  Rather, it is a creation principle that must 

find implementation and satisfaction as well in relation to the representative-substitute in God’s 

redemptive economy IF indeed a means of redemption is to be effectually realized.   
 

End Interim Overview 
 

 

Redemptive Principle #3: The Instrumental Cause of Redemption 

Comment:  The instrumental cause (sometimes referred to as the formal cause) is that action or 

that acting whereby a provided means is received in personal experience.  The instrumental cause 

is that working/action whereby the end purpose of a plan might be brought to formative reality.   
 

The instrumental cause rests on the material cause, and the material cause flows out from the efficient 

cause.  That is, the instrumental cause of redemption is rooted in and rests on the completed performance 

of the ‘material means’ of redemption, which issues forth from the efficient cause of redemption.   
 

 The instrumental cause of redemption  Faith 

Saving faith is a “work” of the redeemed sinner borne out of (issuing forth from) the sovereign 

regenerating work (the creative working) of the Holy Spirit.  As such, it includes:   

 a “choosing” action of the Spirit-regenerated mind;  

 a “deciding for oneself” action through the inclining instigation and direction of the Spirit;  

 a “work of obedience” action that is singularly stimulated by the Spirit in a “born of God” soul; 

 a “whole-soul trust” in the all-sufficient, representative-substitute work of Christ for sinners. 
 

Regeneration is a singularly creative work of the Holy Spirit.  Faith arises causally from a ‘first cause’ 

awakening, illuminating, and inclining stimulation of a regenerated sinner’s spirit.  But this is followed by 

a “work of faith” – a sort of ‘second cause’ work of the Spirit who stimulates the placing of a “whole soul 

trust” in the accomplished material means by the representative-substitute (that is, in Christ alone).    
 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

Perspective: 

Redemption is a unitary working of the Triune Godhead and, as such, is a work of intimate and 

intricate unity issuing forth in time with eternal and thoroughly holy purposes. 

 The efficient cause of “mercy + grace” is rooted in, and flows out from, the Father. 

 The material cause of “representation + substitution” is rooted in, and flows out from, the 

life and work of the incarnate Son. 

 The instrumental cause of “faith” is rooted in, and flows out from, the ministry and work 

of the Holy Spirit. 

Point:  Salvation is possible and effectual only through the combination of these three causal 

elements, and these elements are intrinsically and indispensably connected with a Trinitarian 

working that issued from a Trinitarian, pre-creation, covenantal plan.   

“For by grace you have been saved  
through faith;”  Eph. 2:8 

“But now in Christ Jesus you who were 
formerly far off have been brought near  

by the blood of Christ.”  Eph. 2:13  

“Therefore having been justified by faith,  
we have peace with God through our Lord Jesus 
Christ, through whom also we have obtained our 
introduction into this grace in which we stand.”  

Rom. 5:1-2 
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‘Faith’ Note:  In the Primeval Parable the man and the woman individually, Adam and Eve as 

separately-created persons, had to personally accept, by faith, the efficacy of that representative 

substitution provided by the Creator as the singular means for continued physical life and for 

Creator-ward relationship.  Yet, it is clear from this parable that the illustrated and temporarily 

effective means of representation and substitution would, necessarily and in time, find 

consummate fulfillment in the “seed of the woman” alone – that is, in the fulfilled Promise.   

The promise was integral to (not to be separated from) the illustrated message of the 

parable.  Adam and Eve had to henceforth “walk (live) by faith”, holding steadfastly to the 

promise.  Further, their “walk of faith” required a faithful demonstration of “saving faith” rooted 

in that promise.  Their faith was to be made evident through engagement in regular worshipful 

celebration of hope by personal re-enactment of these so poignantly and graciously illustrated 

terms of the parable.  That is, there was to be a worshipful engagement that was in accordance 

with the prescriptive terms of the parable set before their horrified eyes on that day of infamy.   

In the years of Adam and Eve’s developing family that followed, this likely occurred at 

the altar set by the Creator before the flaming cherubim on that inaugural day of exile from the 

Garden, for cherubim are the very ‘transporters’ of the throne of Yahweh.  However, as the 

family spread geographically, members devoted to this modeled worshipful engagement “began 

to call upon the name of Yahweh” at constructed altars a other distant locations (Gen. 4:26b).   
 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

Redemptive Principle #4: The Final Cause of Redemption 

Comment:  The final cause is that over-arching, intentional goal or designed outcome of a work; it is 

the realization of a purposed end; it is the intended and realized accomplishment which was singularly 

motivated by the efficient cause, made tangibly real and wholly effectual through the material cause, 

and brought to personal experience and consummate possession by the instrumental cause.   
 

 The final cause of redemption  The Glory of God  

The purposed glory of God in both His Creative working and His redemptive working is, first and 

foremost, part of a unitary plan accomplished through a unitary working and purposed for a unitary end.  

Key elements in this unitary end include:  

 a magnifying of the glory of the incarnate, adopted, and glorified Son – the Son crowned with 

glory and honor … particularly in respect to His amazingly great and comprehensive 

accomplishment of the material means of redemption  Representation + Substitution;   

 the purposed glory of the Triune Godhead in the bringing of many redeemed, regenerated, and 

adopted ‘creature-person sons’ from Adam’s race into, per our Lord’s prayer, personal experience 

of eternal glory in interpersonal relationship of love with the Triune Godhead (John 17:22-26).   
 

Comment:  From the broader revelatory content of God’s plan of redemption, it is clear that the  
‘work’ of faith is not separated from the ‘work’ of repentance.  That is, the instrumental cause  

of redemption is, in truth and in fullness, a unitary work of “Repentance + Faith”.   
Quote:  “We cannot separate turning from sin in repentance and coming to Christ in faith.  

They describe the same person in the same action.  … the individual  
who trusts in Christ simultaneously turns away from sin.   

In believing he repents, in repenting he believes.”  (Sinclair Ferguson)  
 

Further, the broader content of revelation makes clear the fact that even the ongoing  
‘life of faith’ is to be integrally joined with an ongoing ‘life of repentance’. 

However, examining the text of Genesis 3, the place of repentance seems to be absent from the 
primeval revelation of God’s redemptive plan.  By contrast, the divine appeal for repentance is clearly 
expressed in Genesis 4 when Yahweh encounters Cain and entreats him to repent from his rebellion,  

yet we see a mostly blame-shifting response from Adam and Eve in Genesis 3.   
Of course, one might argue that a semblance of repentance is communicated, at least implicitly, 

by Adam and Eve forsaking their self-fabricated coverings for Creator-provided coverings stained in 
blood, and by their subsequent repeated engagement in worship at the place of sacrifice.  Such actions 

imply a confession of self-destitution as individual sinners and a continuing personal need of God’s 
merciful provision for atonement in blood by a promised representative-substitute.   
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Both creation and redemption manifest unitary principles of working by the Creator in His unitary 

purpose and plan of magnifying His glory – a magnifying of the Creator’s glory both in relation to the 

Triune Godhead’s enjoyment and in relation to the enjoyment of those creatures He purposed to make in 

His image and redeem through fulfillment of the Primeval Promise.   
 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 All things have their purposed beginning and their consummate end in God and His glory. 

 God created for His own glory.   

 God created man in His own image for His glory.  

 He was “seeking that His glory and excellent perfections should be known, esteemed, loved, 

and delighted in by His creatures.”  (Jonathan Edwards) 

 All of God’s ordained purposes in creation are for His name’s sake; that is, for His glory – even 

His sovereign ordination of the Fall and the Curse.  [Rom. 11:36] 

 God purposed to work in redemptive mercy and grace for His glory … for redemption of both 

creatures made in His image as well as the rescue and regeneration of all creation.   

 Redemption requires the destruction and annulment of sin – of all which is in contradiction 

with the Creator’s will and perfection; it is a work which powerfully accents His glory. 

 God purposed to magnify the infinite worthiness of His Son, the sent representative-substitute for 

fallen man, to the end that He might bring many adopted sons to glory.   
 

That is, the final cause of God’s redemptive working is a ‘whole creation’ participation in the 

consummate end of the Godhead’s kingdom plan – a magnifying of and a delighting in His glory.   

 
 

 

 

“But we do see Him [the ‘seed of the woman’] who 
has been made for a little while lower than the angels, 
namely Jesus, because of suffering of death crowned 

with glory and honor, that by the grace of God  
He might taste death for everyone.”  Heb. 2:9 

“For it was fitting for Him, for whom are all 
things, and through whom are all things,  

in bringing many sons to glory,  
to perfect the author of their salvation 

through sufferings.”  Heb. 2:10   

“Worthy art Thou to take the book,  
and to break its seals; for Thou wast slain, 
and didst purchase for God with Thy blood 

men from every tribe and tongue  
and people and nation.   

And Thou hast made them to be a kingdom 
and priests unto our God; and they will 

reign upon the earth.”  Rev. 5:9-10 

“Worthy is the Lamb that was slain to 
receive power and riches and wisdom 

and honor and glory and blessing.”  
 

“To Him who sits on the throne,  
and to the Lamb,  

be blessing and honor and glory and 
dominion forever and ever.” 

 Rev. 5:12-13 

“For from Him and through Him and to Him 
are all things.  To Him be the glory forever. 

Amen.”  Rom. 11:36   
“to the only wise God, through Jesus Christ, 

be the glory forever.  Amen.  Rom. 16:27  

“Now to our God and Father be the glory 
forever and ever.  Amen.  Phil. 4:20  
“Now to the King eternal, immortal, 

invisible, the only God, be honor and glory  
forever and ever.  Amen.  I Tim. 1:17   

“Ascribe to Yahweh, O sons of the mighty, 
ascribe to Yahweh glory and strength.”   

 “Ascribe to Yahweh the glory of His name; 
worship Yahweh in the majesty of holiness.” 

Ps. 29:1-2   

“Who is the King of glory? Yahweh Sabaoth,  
He is the King of glory.”  Ps. 24:10   

“Holy, Holy, Holy is Yahweh Sabaoth,  
the fullness of the whole earth is His glory.”   

Isa. 6:3  
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Appendix.  Redemption in Full Disclosure Exemplified 
 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

“And as Moses lifted up the serpent  
in the wilderness, even so must  

the Son of Man be lifted up;  
that whoever believes in Him  

may have eternal life.” 
John 3:14-15 

 

“For God so loved the world,  
that He gave His only begotten Son,  

that whoever believes in Him  
should not perish,  

but have everlasting life.” 
John 3:16  

 

“For God did not send His Son into the 
world to judge and condemn the world,  

but that the world should be saved  
through Him.” 

John 3:17  
 

“He who believes in Him is not  
judged and condemned,  

he who does not believe is  
judged and condemned already,  

because he has not believed in the name 
of the only begotten Son of God.” 

John 3:18  
 
 

“He who believes in the Son has eternal 
life; but he who does not believe the Son  

shall not see life,  
but the wrath of God abides on him.”   

John 3:36 
 
 

“Now is the Son of Man glorified, and God 
is glorified in Him; if God is glorified in 

Him, God will also glorify Him in Himself, 
and will glorify Him immediately.” 

John 13:31-32  

“God so loved” 
Here is the efficient cause. 

God’s mercy and grace  
flow out from  

His covenantal love.  

God acts in judgment 
apart from the 

Incarnation, but 
redemption (salvation) 
involves, as disclosed in 
the text examined here:  

 first, the efficient 
cause, [God] gave 
His Son”;  

 second, the stringent 
terms of the material 
cause  salvation 
through the Son. 

“believes in Him”  
Here is noted the 

instrumental cause 
along with its direct 

consequence  
(its fruit or outcome):  

namely,  
“should not perish”  

and  
“is not judged and 

condemned”. 

The primeval scene in Gen. 3 reveals that God did not 
come solely to execute judgment upon Adam and Eve,  

but He rather came to them redemptively.  
He came seeking them out in their shame, guilt and 

nakedness to communicate mercy and grace … a 
mercy and grace which was to flow to the sinner 

through the penalty-resolving means of the  
material cause of His plan … a cause made effectual 
through a ‘to be sent’ representative-substitute – 

through a promised “seed of the woman”. 

Yes, there is a judgment of 
wrath for sin that must be 

exacted … but that judgment 
is expressed in either of  

two directions:   
for those who come via the 

instrumental cause, the 
judgment of sin is placed on 

the representative-substitute; 
but for those who fail to 

come through the 
instrumental cause,  

the judgment of wrath must 
be experienced personally  

in its full measure. 

“even so must the Son of 
Man be lifted up” 

Here is the aspect of 
substitution in the  

material cause. 
The substitute must give 

His life in place of the 
sinner, satisfying divine 

justice, which demands the 
death of the sinner. 

“He gave His  
only begotten Son” 

Here is the efficient cause 
which supplies that aspect 

of representation in the 
material cause.  

The representative’s 
substitutionary work, 

effectually accomplished 
on the sinner’s behalf,  

is the content the sinner 
must believe in the 
instrumental cause. 

The final cause in the whole 
of God’s redemptive working, 

from the primeval 
intervention described in 
Gen. 3 until its promised 

fulfillment in the work of the 
sent “seed of the woman” – 
the Incarnate Son in His life, 

death, and glorious 
resurrection – is nothing 

other than the glory of God 
and of His Christ. 
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Part 4.  The Origin of Evil: A Biblically-Reasoned Synthesis 
 

Introduction 
The origin of evil (alt., the “problem of evil”) is widely considered to be the greatest “obstacle” in theology 
… certainly the greatest obstacle posed in opposition to the belief that God is good.  Moreover, it is also a 
common argument advanced in opposition to the very existence of God. 
 

As convinced believers in God, believing that He most certainly exists and that He exists as the all-
powerful, all-good Creator-Sovereign of all reality, Christians should have some fluency in providing 
reasoned answers (an apologetic) for those who argue that, if God exists, the presence of evil stands as 
sufficient proof that He cannot be (He is not!) good. 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 

Essential and Non-Negotiable Premises: 
 

1. God Exists 

2. God is the Personal Creator-Definer of All Things 

3. God, as Creator-Sovereign, Ordains All Things and Rules Over All Things 
 

Part I.  Reasoned Considerations with respect to the Omni-Goodness of God 
 

1. God is holy    He is all-righteous, all-just, all-good … and immutably so in all respects. 
 

2. Evil, the antithesis (the contradiction) of good, does not (cannot!) arise through the 
“operative causal acting” by ‘all-good’ … by an all-good Sovereign.   

Note:  Certainly, and by linguistic necessity, evil does NOT (cannot!) come by “all-good”.  
 

Defining Relevant Terms 
Evil  Good 

wickedness, sin, unrighteousness  complete, perfect 
violations of commands, laws established by God  unblemished, uncorrupted, virtuous 

violations of moral rules and ethical standards  moral excellence, moral virtue 
violations of obligations or duties toward God  righteous in thought and action 

the absence of good  worthy of honor, honorable 
 

Perspective Comment:  
theodicy:  “a system of natural theology aimed at constructing a 

vindication of divine justice in allowing evil to exist.” 
 

Man was created with capacity for reason and logical analysis.  However, in approaching any  
subject in the sphere of theology, and especially the present subject with its varied proposed 

theodicies, our exercise of reason and logic must always be subjugated to the authority of divine 
revelation – the sole fountain of utterly reliable and forever enduring truth.   

Thus, as we consider the present subject, we must be careful to keep our reasoning, and 
particularly any speculative reasoning, tightly tethered to firm anchors of revelation.   

This is especially indispensible to composing an answer to this “problem of evil”, and surely 
required if we are to arrive at a Biblically-reasoned and logically-satisfying conclusion. 

 

Important Truth:  God is the sole source of reason and logic; He is the very Giver and Definer 
of those laws that undergird logical analysis and reasoned synthesis.  In God’s wisdom in forming 

His creative plan, and through His sovereign implementation of that plan, man was (we are) 
created with these endowed capacities.  The factual reality of such endowment places an 
obligation upon each person to fulfill one’s steward duty before the Creator as subjects 

committed to knowing Him in truth and understanding His purposes as He has  
defined and revealed  them, and all of this for His glory. 
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Evil is a word that has meaning only in reference to “all-good” – even God who alone and 
uniquely is “all-good”.  Evil is against God and, therefore, also that which God is against.  
Evil always and necessarily opposes God, even with a wrathful hatred, because He is 
intrinsic and essential “all-good” in the essence of His personal being and in His working. 
Furthermore, evil is not some alien intrusion that surreptitiously invaded God’s created 
reality.  There is, by firm premise and eminent reason, no reality outside of God and His 
created reality.  He is the singular Definer-Creator of all that exists. 

Pivotal Question:  So, from whence might evil have entered creation? 
 

3. Since God is the Creator-Definer of all reality, evil must have come “from God”. 
Note:  The term “from God” refers to God’s “creative design and sovereign governance”. 

Pivotal Question:  Since God is neither the “operative perpetrating actor” nor the 
“causal originator” of evil, how then might the all-good, all-wise, all-powerful, and 
“all-sovereign” Creator have allowed the entrance of evil into His very good 
creation, and yet not be compromised in His infinitely holy nature? 

 

4. Evil must have come from God’s purpose (i.e., through purposeful ends He ordained for His 
creation from before the beginning), but NOT from His nature (i.e., NOT by way of any 
disposing action on the part of His nature … NOT by way of any operative action with direct 
causal force emanating from His essential all-righteous, all-just, all-good being).   

Note:  The character of God ought never, and must never, be negotiated in any 
systematized articulation of doctrinal issues.  We dare not ever attribute evil to holiness.  
Such a monstrous contradiction of terms (i.e., evil having holiness as its “causal operative 
origin”) not only destroys language, but is at its core a blasphemous impugning of God in 
His infinitely perfect nature, His nature that is without defect to the infinite degree.   

 
 
 
 
 
 
 
 
 
 
 

5. Logically and essentially, the goodness of God must have worked with only good purpose in 
permitting evil to enter His “very good” creation. 

Note:  The all-good Creator can only produce all-good works.  Just as a self-same fountain 
cannot yield both sweet water and bitter, so also the Creator, perfect to the infinite 
degree, cannot engage in any “operative acting” that taints His goodness.  Goodness is 
intrinsic to (an attribute of) His “all-good” nature, and must necessarily be pervasively 
expressed in His all-good works.  Furthermore, there is a fixity of “kind” (family) that 
pertains to God, just as it exists in the operation of His creation.  His invisible attributes 
must, by necessary consistency with His nature, be manifest in and through the entirety 
of His created order.   

 

6. Since evil could not logically come via a “causal constraining” by God, it must have necessarily 
come through the “responsible acting” of creatures created “very good” by the all-good God 
holding “image bearing likeness” to the Himself. 

Note:  Evil must have emanated from God’s design (i.e., by way His of plan) for His “very 
good” creation, but evil is NOT a created quality or behavior … it is NOT a created, 
disposing constraint of the will of the creature as part of God’s creation plan.  Any 
“departing from” the line of duty set before the creature created wholly good in God’s 
image must have its derivative entirely within the ‘created-good essence’ of the creature. 

 

“Let no one say when he is tempted, ‘I am being tempted 
from God’; for God cannot be tempted of evil things, and 

He Himself does not tempt anyone.” James 1:13 
 

Note:  “cannot” and “does not” are terms  
       denoting absolute exclusion. 

“Does a fountain send out from the same 
opening both sweet and bitter water?   

Can a fig tree, my brethren, produce olives, 
or a vine produce figs?  Neither can salt 
water produce sweet.”  James 3:11-12  

“[O Yahweh], 
Thine eyes are 

too pure to look 
at (approve) 

evil, and Thou 
canst not look 

on evil with 
favor.”  

 Hab. 1:13 

Evil (sin) is in 
contradiction  

with divine 
perfection.  

Hence it 
necessarily had 
its origin after 
completion of 

God’s “very 
good” creation. 

Evil (sin) is a 
contradiction of 
the divine will.  

Hence, the root 
of its intrusion 
into creation 

was apart from 
God’s direct 
handiwork. 
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7. Evil must have come through (i.e., by the way of an instrumental, originating action of) a 
willful departing from created “creature-good”.   

 

Note:  The all-good Creator could have, in His good purpose in creation, placed a 
“designed capacity” in the creature wherein, through a wholly self-willed exercise of 
“image-likeness” capacities, a “creature-originating rebellion” could occur which would 
“open the doorway” for evil to enter.  However, and based by necessity on the 
sovereignty and goodness of God, it must be true that any exercise of permitted 
capacities by the creature would have resulted in the fulfilling of an ultimately “all-good” 
purpose. 

 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 

The Origin of Evil in God’s Very Good Creation 
 

Based both on logical necessities regarding the character of God and on definitive statements of divine 
revelation, we can reasonably deduce that the entrance of evil into creation occurred through a “willful 
departing” by creatures made in God’s image from their original “creature-good” state.  This “willful 
departing” occurred in two different created spheres at two separated times.  One “willful departing” 
occurred in the angel-spirit realm while another subsequent departing occurred in the physical-human 
realm.  In each case there was a “deciding for oneself” action that violated dutiful respect for the 
profound qualitative, Creator-creature distinction and the “authority-submission” duty implicit in this 
distinction of absolute measure. 
 

The “departing” in the spirit realm 
The primeval “falling away” occurred in the spirit realm – a falling away that arose among “image of God” 
creatures in the angelic realm.  An ‘image of God’ creature named Lucifer conceived a willful, “choosing of 
the mind” rebellion aimed at ascending to a level equal to that of the profoundly distinct, eternal Creator 
of all creatures, even Lucifer himself.  Early in Lucifer’s existence, and holding a vaulted supremacy of 

Important Perspectives 
 

Creature likeness does not include possession of those non-communicable attributes that belong 
specifically and uniquely to the Creator (e.g., omnipresence, omniscience, etc.).  God is immutable in 

His nature (in the essence of His being), but creatures are not – they can change.   
Both angels and man were created with finite, very good, but nevertheless mutable, creature 

capacities.  However, it is essential that we do not (cannot!) allow that angels or man were created 
with an innate predisposition (bent) toward evil behavior. 

Note:  Creatures can change, by virtue of and through the exercise of, communicable attributes 
bestowed on them by the Creator.  Yet the “bestowal of attributes” plus “designed creature 

capacities” do NOT imply a “Creator imposed” inclination (bent) toward a  
“willful departing from” the line of creature-duty ordained by the Creator.   

No law of logic and reasoning requires any such conclusion. 
 

The “image of God likeness” of the creature implies a capacity for both reasoned analysis and willful 
disposing, but all such analysis and disposing necessarily operates within ‘Creator designed’ 

boundaries.  Both angels and man are responsible creatures before the Creator … they are not 
autonomous creatures.  Hence, image-of-God creatures possess a capacity for a “choosing of the 

mind” action/behavior, even actions/behaviors that arise from ‘Creator-bestowed’ capacities. 
 

Note:  Any “willful departing” by the creature from the line of creature-duty justly required  
by the Creator would be a blatantly rebellious, “free choosing of the mind”.   

Comment:  The word “free” is used here to connote a creature’s “deciding for himself” 
action – even an action conceived personally by the creature, and which is wholly 
independent of any possible coercive tempting or disposing of the creature’s will  
that might justly be attributed to a “created interference” by the Creator.  
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beauty and authority relative to other members of angel-kind creatures, he conceived a willful rebellion 
against the eternal, omnipotent Creator – the Most High God (El Elyon).  This “falling away from” his line 
of duty toward the Creator was an assault of monstrous proportions – a conceived assault which was 
nothing short of logical insanity and a most prideful self-exaltation.  As a consequence, God judged him 
with an irreconcilable, eternal sentence of condemnation.  See Isa. 14:12-15; Ezek. 28:11-19. 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 

The “departing” in the physical realm 
In the temporal order of the history of creation, a “falling away” occurred in the physical realm soon after 
that which occurred in the spirit realm.  This latter departing in the physical realm was perpetrated by the 
first man, Adam – God’s created “representative man” appointed as steward of the physical domain.  
Adam, through a “free choosing of the mind”, perpetrated an act of “deciding for himself” what 
constituted good and evil.  Divine revelation makes it clear that Adam’s “departing action” was initiated 

Revelatory Insights Pertaining to Satan’s Origin & Fall 
 

Satan is a creature of the angel-kind created with attitudes, desires and inclinations which are 
intrinsic to “God-kind” creatures – creatures endowed with intelligence, a rational mind, and a will – 
possessing a capacity for a “choosing of the mind” … for a “deciding for oneself”. 

 Satan is a creature:   
     “you were created”  (Ezek. 28:13, 15) 
 

 Satan was within the angelic hierarchy of the cherubim:   
     “you were the anointed cherub who guards”  (Ezek. 28:14) 
 

 Satan surpassed all other angel-kind beings in wisdom, and with exceptional beauty:   
     “You were the one sealing a pattern of perfection, full of wisdom  
       and perfect in beauty.”  (Ezek. 28:12, literal translation) 
 

 Satan was created without moral defect (“very good”):  
     “You were blameless in your ways from the day you were created,  
       until unrighteousness was found in you.”  (Ezek. 28:15) 
 

God did not create Satan as a creature with his present evil nature.  Rather,  
Satan was created an angel-kind creature named “Lucifer” (KJV) [Heb., “Helel”]  
… a name meaning “light-bearer”, or “shining one”.  (see Isa. 14:12) 

 

 Satan departed from his created “creature-good” at some point following his creation:  
     “… you were internally filled with violence, and you sinned; therefore  
       I have cast you as profane from the mountain of God.”  (Ezek. 28:16) 
 

 Satan was moved by his splendorous beauty, “deciding for himself” against the Creator:  
     “Your heart was lifted up because of your beauty; you corrupted your  
       wisdom by reason of your splendor.”  (Ezek. 28:17) 

 

The text in Isa. 14:12-15 lists five “I wills” which define the essence of Satan’s reasoning in his 
attempted self-exaltation and his “deciding for himself” rebellion. 
 

“How you have fallen from heaven, O star of the morning, son of the dawn!   
  You have been cut down to earth, you who have weakened the nations!   
  But you said in your heart,  

 ‘I will ascend to heaven;  
  I will raise my throne above the stars of God, and  
  I will sit on the mount of the assembly in the recesses of the north.   
  I will ascend above the heights of the clouds;  
  I will make myself like the Most High (El Elyon).’  

Nevertheless you will be thrust down to Sheol, to the recesses of the pit.”  
 

Note:  All of these “I will” statements reveal a personal “soul passion” for supremacy – a 
supremacy of authority and a supremacy of worship.  Both of these desired supremacies 
arose out of a “deciding for himself” self-exaltation – his stepping away from an obvious line 
of duty of owing both submission and worship to his Creator. 
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by a rebellion incited within his soul-spirit by that already fallen, deceiver-liar named Satan.  Although 
Adam’s action of “falling away” was incited by Satan, yet his “free choosing of the mind” was a profound 
failure of personal responsibility.  Now, since Adam was the federal head of all creatures of the human-
kind, as well as the appointed steward of the physical world, his rebellious action was the decisive “seed” 
that opened the gateway whereby evil (sin) and its judgment of death entered the whole of the physical 
realm.  In fact, the imposed “death sentence” was precisely what the Creator promised the man as a 
judgmental action if he would employ his created capacities to transgress what was a clearly articulated 
and clearly understood command of the Creator.   
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 

Part II.  The Eternal Purpose of God and The Entrance of Evil into Creation 
 

Fundamental Tenets: 
 God, in His infinite holiness, has only all-good and all-just purposes in all His works 
 God, in His sovereignty, decrees all things that come to pass in accordance with His holy and 

eternal purposes 

 God, in His omniscience, knows all things knowable and has known all things from eternity. 
 

Reasoned Conclusions: 
 God’s eternal purposes in all His works frame (stand under and behind) all His decrees 

 God’s decrees flow from His purposes, and frame (stand under and behind) all His works 
 God’s works are, by virtue of His intrinsically holy character, all-good. 

 

Therefore, we irresistibly conclude that God deliberately and sovereignly purposed that evil should enter 
His created sphere.  Further, the entrance of evil into creation was decreed as part of an all-good purpose.  
His purpose for the existence of evil was integral to His whole plan for creation, being a purpose and plan 
that was set from before the beginning of the age, continuing through the consummation of the age, and 
extending eternally thereafter.   
 

Even though we acknowledge these truths pertaining to God’s character, yet we are led at times to ask, as 
finite creatures inclined toward a ‘this world only’ view of reality, such questions as: 
 

 Since God knew Satan and Adam would fall, and since He is eternally sovereign and all-good, 
why did He not restrain them from indulging their rebellious “choosing of the mind” and 
“deciding for themselves” actions?   

 Why did God not create “image” creatures immutable with respect to the “free choosing of 
the mind” such that they could only and always choose righteously?  

 

Response.  To ask these questions, even in the light of reason as outlined, is to already draw near 
to composing our answers.  Yes, we must acknowledge that it is of course certain that God in His 
omniscience knew that the creatures He made “in His image” would depart (fall away) from the 
line of duty and faithfulness owed by such creatures to their Creator.  In His sovereignty and 
omniscience He ordained the creature’s “departing” to come to pass as an expression of the good 

 

“For since by a man came death, …” 
“For as in Adam all die, …” 

I Cor. 15:21-22 

“… through one man sin entered into the world, and death 
through sin, and so death spread to all men, …”  Rom. 5:12 

“So then as through one transgression there resulted 
condemnation to all men, …”  Rom. 5:18 

“And the LORD God commanded the 
man, saying, ‘From any tree of the 

garden you may eat freely; but from 
the tree of the knowledge of good 
and evil you shall not eat, for in the 

day that you eat from it you shall 
surely die.’ ”  Gen. 2:16-17 

“When the woman saw that the tree was good for food, and 
that it was a delight to the eyes, and that the tree was 

desirable to make one wise, she took from its fruit and ate, and 
she gave to her husband with her, and he ate.  Then the eyes of 

both of them were opened, and they knew that they were 
naked; and they sewed fig leaves together and made 

themselves loin coverings.”  Gen. 3:6-7 
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pleasure of His own will.  Why?  Because it was a ‘creature action’ that was integral to His all-good 
and all-just purpose in creation from before the beginning.   

 
 

Part III.  Reasoned Considerations with respect to God’s Work in Creating 
 

Moving forward beyond the foundational considerations just elaborated, we now proceed to draw forth 
several revelatory insights that forcefully corroborate the true and necessary conclusion that the entrance 
of evil into creation was indeed part of God’s ‘all-good’ plan from before the beginning of creation.  
Consider the following points, arranged in a succession of questions and answers.  
 

Ques.  When was hell created? 
Ans.  Hell was created before the end of creation week, thus the fall of Satan was in view as part 
of God’s creative working from before the beginning. 

 
 
 
 
 
 
 
 
 
 
 

Ques.  Why was hell created? 
Ans.  Hell was “prepared for the devil and his angels”.  

 
 
 
 
 
 
 

Ques.  When was Sheol-Hades created? 
Ans.  As hell was created at the beginning of creation, so also Sheol-Hades was created before the 
end of creation week.  Thus the fall of Adam and the entrance of sin and death into the physical 
world was in view from the beginning of God’s creative working.  

 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 

Ques.  Why was Sheol-Hades created?   
Ans.  Sheol-Hades was created as a temporary spatial domain where the soul-spirits of human 
beings having passed through the experience of death because of sin would reside until the 
culmination of the present age.  Each person born into Adam’s race has a set number of days to 
live on this earth in his or her physical body (not considering the eternal future state of 
glorification in the new heavens and the new earth). 

 
 
 
 
 
 
 
 
 
 

Ques.  When was the design for the atonement “formulated”? 
Ans.  The plan of redemption of physical-human creatures through the atoning work of Christ was 
planned from “before the foundation of the world”.  That is, the whole of God’s atoning-
redeeming work through His Beloved Son was as an integral part of God’s plan for His creative 

“For in six days Yahweh 
made the heavens and the 

earth, the sea and all that is 
in them, …”  Ex. 20:11 

“For by Him all things were created, both in the 
heavens and on earth, visible and invisible, whether 

thrones or dominions or rulers or authorities – all 
things have created by Him and for Him.”  Col. 1:16 

“Known unto God are all 
His works from the 

beginning of the world.”  
Acts 15:18 (KJV) 

“Man, who is born of woman, is short of days and 
full of turmoil.  …  Since his days are determined, the 
number of his months is with You; and his limits You 

have set so that he cannot pass.”  Job 14:1, 5 

“Yahweh has made 
everything for His own 

pleasure, even the wicked for 
the day of evil.”  Prov. 16:4 

Corollary:   
As hell is a created 

place, and therefore 
situated necessarily 
somewhere in the 

domain of the 
physical creation,  

so also must Heaven 
be a created place, 
even that particular 

place where the 
risen Christ 

ascended to in His 
glorified body. 

“Then He will also say to those on His left, ‘Depart from Me, accursed ones, into the 
eternal fire which has been prepared for the devil and his angels;’ ”  Matt. 25:41 

Important Definitions and Perspective: 
Sheol-Hades is the abode of soul-spirits of persons who have passed through physical death  

(i.e., of all persons who have experienced cessation of life in the body).  Sheol is an OT (Heb.) term for this 
abode and Hades is the corresponding NT (Gk.) term.  Sheol-Hades is a temporary, NOT eternal, abode.   

All soul-spirits in Sheol-Hades will one day experience a resurrection, a rejoining of the soul-spirit  
with a body.  The eternal dwelling of all persons in resurrected bodies of those who die  

“in their sins” is Hell (Gr., Gehenna), the place referred to several places in Scripture as “the lake of fire”. 
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work.  Creation, redemption, and judgment are distinguished works in God’s plan for creation, but 
they cannot ever be separated in His eternal purpose. 

 
 
 
 
 
 
 
 
 
 
 
 

Ques.  When and why was the Book of Life “written”?   
Ans.  Divine revelation speaks with clarity and force that the Book of Life was written before the 
beginning of creation.  We conclude therefore that the plan for the atonement was formulated 
before the creation of the world, and that the purpose of the atonement was to redeem a people 
out of condemnation because of their sin – even sin that brings physical death as well as an 
ultimate and eternal separation of destiny between the righteous and the unrighteous.  The Book 
of Life was written, so it seems, as a definitive and ultimate reference to be used at the final 
judgment, the judgment of the Great White Throne, when all the unrighteous receive their 
sentence of final condemnation  eternal consignment to the lake of fire (Hell). 

 
 
 
 
 
 
 
 
 
 
 
 

Part IV.  The Eternal Purpose of God in Redemption 
 

God sees everything from the perspective (the auspices) of the eternal, and so His eternal purposes must 
always involve an eternal reach.  As such, His purposes in creation, the origin of evil, etc., have an eternal 
end to be known in the eternal state to be revealed at the end of the age.  His work in creation, His 
decreed entrance of evil, the incarnation, death, resurrection, and ascension of His Son, the sending forth 
of the Spirit (Pentecost), and the appointment of the glorified Son as eternal High Priest and Judge … all of 
these join in a glorious unity within God’s eternal purpose and plan. 
 

The Triune Godhead covenanted in eternity past that all adopted sons would share in the glory and 
pleasure of the Son in His glory.  It is immediately clear that this God-ward glory to be experienced by His 
adopted sons will far transcend anything that could be known by a “son of Adam in the Garden of Eden” 
experience.  That is, our destined experience in the reality that is purposed to be part of our glorification, 
and our being revealed as “sons of God” upon our resurrection, will be greatly enhanced and intensified 
because evil entered into creation. 
 

Scriptural Texts        Explanatory Comment 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 

“…  And those who dwell on the 
earth, whose name has not 

been written in the book of life 
from the foundation of the 

world, will wonder …”  Rev. 17:8 

“And all who dwell on the earth 
shall worship him, whose names 

are not written in the book of life of 
the Lamb slain from the foundation 

of the world.”  Rev. 13:8 

“In these days [God] has spoken to us in His Son, 
whom He appointed heir of all things, through whom 

also He made the world.”  Heb. 1:2 
“For it was fitting for Him, for whom are all things, 
and through whom are all things, in bringing many 

sons to glory, to perfect the author of their salvation 
through sufferings.”  Heb. 2:10 

“Therefore, since the children share in flesh and 
blood, he Himself likewise partook of the same, that 
through death He might render powerless him who 

had the power of death, that is, the devil,”  Heb. 2:14 

Christ was appointed as the heir of all things 
from before the beginning of creation, with 
the decreed purpose to “bring many sons 

to glory” through His incarnate life and 
ministry.  This ministry included the defeat 
and ultimate imprisonment of Satan – the 

‘causal inciter’ of Adam and the entrance of 
evil into the physical-human realm.  As such 
the entrance of evil into God’s ‘very good’ 

was ordained from the beginning. 

“For indeed, the Son of Man 
is going as it has been 

determined (decreed); but 
woe to that man by whom 

He is betrayed.”  Luke 22:22 

“And I saw a great white throne and Him who sat upon it, from whose presence 
earth and heaven fled away, and no place was found for them.” 

“And death and Hades were thrown into the lake of fire.  This is the second death, 
the lake of fire.  And if anyone’s name was not found written in the book of life, he 

was thrown into the lake of fire.”  Rev. 2:11, 14-15   
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Scriptural Texts        Explanatory Comment (cont’d) 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 

“But when the fullness of the time came, God sent 
forth His Son, born of a woman, born under the Law, 
so that He might redeem those who were under the 

Law, that we might receive the adoption as sons.  
Because you are sons, God has sent forth the Spirit of 

His Son into our hearts, crying, ‘Abba, Father!’”  
 Gal. 4:4-6 

“For you have not received a spirit of slavery leading to fear 
again, but you have received the Spirit of adoption as sons 

by which we cry out, ‘Abba! Father!’  The Spirit Himself 
testifies with our spirit that we are children of God,  

and if children, heirs also, heirs of God and fellow (joint) 
heirs with Christ, if indeed we suffer with Him so that  

we may also be glorified with Him.”  Rom. 8:15-17 
 

“For the anxious longing of the creation waits eagerly for 
the revealing of the sons of God.  For the creation was 

subjected to futility, not willingly, but because of Him who 
subjected it, in hope that the creation itself also will be set 

free from its slavery to corruption into the freedom  
of the glory of the children of God.”  Rom. 8:19-22  

“Blessed be the God and Father of our Lord Jesus 
Christ, who has blessed us with every spiritual 

blessing in heavenly places in Christ, just as He chose 
us in Him before the foundation of the world, that we 
should be holy and blameless before Him.  In love He 

predestined us to adoption as sons through Jesus 
Christ to Himself, according to the good pleasure of 
His will, to the praise of His grace, which He freely 

bestowed on us in the Beloved.”  Eph. 1:3-6  

“… concerning His Son, … who 
was declared the Son of God 
with power by (as a result of) 

the resurrection from the 
dead, according to the  

Spirit of holiness,  
Jesus Christ our Lord,”  

 Rom. 1:3-4  

In God’s pre-creation plan, in the very out-
working of His eternal pleasure and will, He 

purposed to sovereignly bring “many sons to 
glory”, and to do so through predestinating 
all elect sinners to be brought into a family 
relationship with Himself through a work of 
“adoption as sons through Jesus Christ”.   

This was part of God’s plan from before the 
foundation of the world and, as such, 

necessitated the creation of Sheol-Hades, 
Hell, and Paradise-Heaven.  

God’s pre-creation plan in ordaining the 
entrance of the Son into creation as the  

God-man is set forth in two purpose clauses: 

 that He might redeem sinners 

 that He might adopt as sons  
All redeemed sinners are to be placed into 

His family so as to be sons who relate to the 
Father ‘in His Son’ and just ‘as His Son’. 

As the Son cried ‘Abba! (Dear) Father!’ 
in His incarnate being, even so God has 
purposed that all His adopted sons hold 

this identical covenantal  
‘family privilege-relationship’.   

The goal in the pre-creation purposed 
good of the Father’s pleasure is a  

grand revealing of the whole family of 
the Creator’s adopted sons – a goal 

which is only realizable in and through 
bodily resurrection. 

The text of Rom. 1:3-4 indicates that the Father,  
in a very specific sense, ‘adopted’ the incarnate Son following His 
resurrection – an act of confirmation of His own justification (His 

proven standing as righteous) and a vindication of His own 
sanctification (His keeping the Law as a man).   

This “forerunner action” of adopting the Son is to be replicated in 
the case of redeemed sinners … the placing of sons ‘in and 
alongside’ the Son in God’s family.  This is the creation goal 

purposed for all elect members of Adam’s race. 
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Scriptural Texts        Explanatory Comment (cont’d) 
 
 
 
 
 
 
 
 
 
 
 
 
 

Conclusion: 
 

From the revelatory insights reviewed above, we observe that the Creator’s goal in creation was not 
“many sons” through Adam, but rather many “adopted sons” through His Beloved Son.  And somehow, in 
the wisdom of God integral to His eternal plan, this was to be accomplished through the redemptive-
propitiatory-atoning work of the Son … and through the Son’s resurrection from the dead, His 
glorification, and His adoption as the first-fruits of the resurrection … plus the adoption of “elected sons”.  
The entrance of evil and man’s fall from created ‘creature-good’ were integral to this high and glorious 
purpose of bringing many sons of the first Adam into adopted sonship through Christ, the 2nd Adam.  . 
 

God purposed the entrance of evil into His created order.  Hence, and in a very particular sense, the 
existence of evil must necessarily serve a good purpose.  God, in His omniscience sovereignly created the 
world to move along lines that would accomplish His will with impeccable precision. This is an essential 
aspect of His surpassing excellency, and it included the entrance of evil.   
 

It emerges from the perspectives outlined here that the mystery of evil cannot be, and ought never to be, 
separated from the mystery of the incarnation.  In the Intra-Trinitarian covenant hammered out in the 
boardroom of heaven before creation, the goal of creation would require the Creator “stepping into” a 
fallen creation as a full member of the human race, but NOT as a “fallen” member of that race.  Since man 
was created in the image of God, a transcendent relational experience of man with God and God with 
man was ‘front-and-center’ in God’s all-good purpose in creation.  However, because God is immutably 
holy, and too pure to look upon ‘non-holiness’ with even the remotest favor, the very realization of this 
purposed relational experience was necessarily premised on the fact that man must also be holy.  In the 
all-wise and all-holy purposes and decrees of God, He so worked that adopted sons of Adam’s race would 
be brought into a filial relationship with the Son, forming the forever family of God through a stupendous 
work of amazing grace that is intimately conjoined with His work of ex-nihilo creation. 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 

“Father, I desire that they also, whom You have given 
Me, be with Me where I am, so that they may see My 

glory which You have given Me, for You loved Me 
before the foundation of the world.  … so that the 

love with which You have loved Me may be in them, 
and I in them.”  John 17:24-26  

God, in His glorious and most gracious 
creation purpose, has ordained that all His 

redeemed and adopted sons will,  
as an essential experience in their filial 

relationship with the Father through the Son, 
know His glory and love, and share His joy. 

Important Perspective Comment: 
We ought never to call evil good; to do so undermines linguistic discourse in that it declares 

contradictions to be correspondences, and slanders the very character of the Holy One.   
To the contrary, our reasoned analysis of the “problem of evil” has led to this very significant 
conclusion: the existence of evil in God’s creation serves a very good end in God’s righteous 

purpose in His work of creating.  Furthermore, the entrance of evil in no way slanders the justice of 
God.  Rather, it magnifies the glory of the Creator in that He created a world order where creatures 

made in His image, and made without any moral defect, had capacity to perpetrate a most 
contrariness to the Creator’s nature – even one that resulted in a magnifying of the Creator’s  

glory and excellency, plus opening the way for man to know a relational union  
with the Creator that far transcends what Adam knew in the Garden. 
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End Note #1:  The synthesis given here should by no means be considered as advocating a 
theodicy of rigid determinism.  We do NOT suggest that all things are rigidly determined, 

leaving no place for “image of God” creatures to act as free moral agents.   
To the contrary, it is certainly true that what God decrees is destined to come to pass, 

however it is NOT a logically necessary conclusion that this requires a rigid constraining of,  
or even a violation of, the “free choosing of the mind” capacity of the creature.   

To be sure, there is mystery implicit to this understanding of God’s created order,  
but a mystery that exists only with respect to the creature – an admittedly quite reasonable 

reality when apprehended in light of the profound Creator-creature distinction. 
 

End Note #2:  The use of the word “free” in regard to man’s “choosing for himself” action in 
the foregoing commentary does not signify an acting which is either  

“fully self-determinative” or “totally unconstrained” by sovereign authority.   
It does mean, by contrast, an action that is “neither stimulated, incited, nor inclined” by the 
Creator to the end that the creature will causally rebel against His authority and transgress 

His commands.  Yet, the expressed consequence of “judgment” for rebellion and 
transgression does imply that man’s ‘personal violation’ through a “personal choosing for 
himself” action is one of ‘personal responsibility’ executed against clearly articulated, and 

against readily reasoned and understood, duty to always choose to ‘do good’. 
 

End Note #3:  Since God ordained both the entrance of sin into creation and the redemptive 
mission of the Son, the combination of topics presented here pertaining to the creation of 

man, the fall of man, and the origin of evil are foundational to a complete understanding of 
God’s Gospel.  Being purposed from before the creation of the world, the Gospel necessarily 
rests on creation fundamentals.  The omniscient, omnipotent and omni-good sovereignty of 
God necessitates the conclusion that He knows the end from the beginning and that, at the 

same time, He is able to also work concurrently in all coincidences (works of providence) and 
thereby turn the affairs and choices of every person to such an end that every outcome in all 

circumstances falls out in full accord with His willed purposes, purposes which are forever 
‘all-good’.  The sovereignty and goodness of God require this and, as but creatures made in 

His image, we bow before the mystery of His working all things according to the good 
‘purpose-pleasure’ of His will, and according to the encompassing counsel of His will. 

 

The author believes that these perspectives are basic to a comprehensively-true and 
Biblically-rooted worldview.  To this point, a comprehensive worldview must,  

first of all, be thoroughly rational and, secondarily, must simultaneously cohere in a unitary 
philosophic system that is consistent with reality as God defines it,  

whether that definition be articulated through special (particular) revelation or  
manifest in and through natural (general) revelation.   

Of course, our understanding of natural revelation, joined with the use of our  
endowed capacities for reasoned analysis, must always bow in ready submission  

to the necessarily-absolute priority and sacredness of special revelation. 
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Appendix:   
 

Statements Revealing Established Orthodoxy Relative to the Origin of Evil 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 

The Westminster Confession of Faith 
     Ch. 4:  Of Creation 
 

Sec. 1.  It pleased God the Father, Son, and Holy Ghost, for the manifestation of the glory  
of His eternal power, wisdom, and goodness, in the beginning, to create,  

or make of nothing, the world, and all things therein whether visible or invisible,  
in the space of six days, and all very good. 

 

Sec. 2.  After God had made all other creatures, He created man, male and female,  
with reasonable and immortal souls, endued with knowledge of righteousness,  

and true holiness, after His own image; having the law of God written in their hearts,  
and power to fulfill it: and yet under a possibility of transgressing,  

being left to the liberty of their own will, which was subject unto change.   
Beside this law written in their hearts, they received a command,  

not to eat of the tree of the knowledge of good and evil; which while they kept,  
they were happy in their communion with God, and had dominion over the creatures. 

The Westminster Confession of Faith 
     Ch. 3:  Of God’s Eternal Decree 
 

Sec. 1.  God from all eternity, did, by the most wise and holy counsel of His will,  
freely, and unchangeably ordain whatsoever comes to pass: yet so, 

as thereby neither is God the author of sin, nor is violence offered to the will 
 of the creatures; nor is the liberty or contingency of second causes taken away,  

but rather established. 
 

Sec. 2.  Although God knows whatsoever may or can come to pass upon all supposed  
conditions, yet hath He not decreed any thing because He foresaw it as future,  

or as that which would come to pass upon such conditions. 
 

Sec. 3.  By the decree of God, for the manifestation of His glory, some men and angels  
are predestinated unto everlasting life; and others are foreordained to everlasting death. 

Westminster Confession of Faith 
Ch. 12:  Of Adoption 
 

Sec. 1.  All those that are justified, God vouchsafeth (graciously condescends & grants),  
in and for His only Son Jesus Christ, to make partakers of the grace of adoption;  
by which they are taken into the number, and enjoy the liberties and privileges  

of the children of God; have His name put upon them, receive the spirit of adoption;  
have access to the throne of grace with boldness; are enabled to cry, ‘Abba, Father’;  

are pitied, protected, provided for and chastened by Him as by a father;  
yet never cast off, but sealed to the day of redemption, and inherit the promises,  

as heirs of everlasting salvation. 


